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FOREWORD. 


The basic principle of real wisdom, both worldly 
and spiritual, which alone will secure peace, pros- 


-perity and happiness, has been very beautifully 


' summarised as follows :— 


‘“ Perfect justice upholds the universe; perfect’ 


justice regulates human life and conduct. All the 
; plying conditions of life, as they obtain in the 


i 


vid to-day, are the result of this law reacting on 

‘an conduct. Man can (and does) choose what 
“uses he shall set in operation, but he cannot change 
i, nature of effects; he can decide what thoughts 
i shall think, and what deeds he shall do, but he - 
“1s no power over the results of those thoughts and 


“teed: these are regulated by the over- ruling law. 


%, 


Men has all power to act, but his Aes ends 
with the act committed. The result of the act 
cannot be altered or annulled or eseaped; it is irre- 
voeable. Evil thoughts and deeds produce condi- 


tions of suffering, good thoughts and deeds deter- 


mine conditions of blessedness. Thus man’s power 
is limited to, and his blessedness or misery is deter- 
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mined by, his own conduct. To know this truth, 

renders life simple, plain and unmistakable; all the 
crooked paths are straightened out, the heights of 
wisdom are revealed, and the open door to salvation 
from evil and suffering is perceived and entered.’ 


J. ALLEN. 


‘¢Such is the law which moves to righteousness, 
Which none at last can turn aside or stay; 
The heart of it is Love, the end of it 
Is peace and consummation sweet. Obey.’’ 


Tae Light or ASIA. 


_ As the administration of justice enforcing obe- 
dience to this law of righteousness is supported by 
Omnipotence, Omniscience and Omnipresence, the 
only way to avoid pain and misery and to enjoy « 
eternal supreme happiness is to study that law and 
its workings and to obey the same whole-heartediy. — 
The Hindus call this law Dharma and faithful obte 
dience to it, Dharmachara. The Judge who admi+ 
nisters the same from the unseen world is called’ 
Dharma Raja. He is called Yama also because he | 
controls and regulates the life of living beings. The ° 
cause generated by man which sets the law in motion | 
is called his Karma, a collection of which is called 
Sanchita. Those which are taken out of Sanchita 
(afaa) for enquiry and punishment or reward, ate 
called Prarabdha. Future Karma is called Agami 
(sitar) which can be avoided by prudent men by a 
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proper exercise of their will-power. The effect of all 
past Karma is called Daivam, fate or destiny. Man is 
said to be master of his own destiny because it de- 
pends upon the causes generated by the exercise of 
his free-will-power. Providence or Vidhi is the 
power which regulates the effects of Sanchita and 
Prarabdha Karma. And the source of this power 
is God. 


Although man chooses the Karma for future 
enjoyment or suffering, he cannot alter or avert the 
effect which is regulated by Providence only. He 
whose conduct is righteous need not desire and 
earch for felicitous results; they follow as conse- 
auences certainly. Divine law or Dharma is so 
impartial that there is only one law for the kingdom 
sf God and for this world.. Perfection of civiliza- 
tion requires that the law of this world and its ad- 
ministration should be brought in conformity with 
the law of absolute righteousness or Dharma. Hindu 
civilization owes its greatness to the recognition 
and practice of this principle. 


Swami Vivekananda says :— 


‘‘ People, who are capable of seeing only the 
gross external aspect of things, can perceive in the 
Indian Nation only a conquered and. suffering 
people, a race of dreamers and philosophers. ‘They 
seem to be incapable of perceiving that in the spi- 
ritual realm India conquers the world. No doubt it 
is true, that just as the true active Western minds 
would profit by an admixture of Hastern introspec- 
tion and the meditative habit, so the Kastern would 
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benefit by a somewhat greater activity and energy. 
Still we must ask, what may be that force which 
eauses this afflicted and suffering people, the Hindu, 
and the Jewish too (the two races from which have 
originated all the great religions of the world), to 
survive, when other Nations perish? The cause can 
only be their spiritual force. The Hindus are still 
living though silent, the Jews are more numerous 
to-day than when they lived in Palestine. The 
Philosophy of India percolates throughout the whole 
civilised world, modifying and permeating as it goes. 
So also in een times, her trade reached the shores: 
' of Africa before Kurope was known, and opened. 
communication with the rest of the world, thus dis- 
-proving the belief that Indians never went outside 
of their own country. Jt is remarkable also that 
the possession of India by a Foreign Power has 
always been a turning point in the history of that 
power, bringing to tt wealth, prosperity, dominion 
and spiritual ideas. While the Western man tries 
to measure how much it is possible for him to 
possess and to enjoy, the Eastern seems to take the. 
opposite course, and to measure how little of mate- 
Yial possessions he can do with.’’ , 

These two tendencies are called Bahir-Mukha — 
(afaga) and Antar-Mukha (saga) Vasanas in 
Sanskrit. Both these kinds of Vasanas or tenden- 
cies exist im all individuals and societies. Hence 
the distinction mentioned above between the west- 
ern and eastern people has reference to the prepon- © 
derance of one set of vasanas over the other in each. 
Both the individual and society seem to be the 


> 


Vil 


battle-ground of these two forces. Antar-Mukha 
force will be constantly unifying whereas Bahir- 
Mukha force will be constantly differentiating. As 
both these are essential for progress and are invl- 
gorated by the same spiritual force, our prosperity 
and happiness depend upon reconciling these two 
forces. They are only two aspects of the same spl- 
ritual force and their demarcation is only tempo- 
rary. | 
Vidyaranya Swami says :— 
eel Ara. AAT | 

afeeattanisd Serrat + alee | 

There is a spiritual or Divine power which 
eoverns everything in the Universe. The demarca- 
tion as external (afg:) and internal (aeq:) has re- 
ference to the body or form and not to the witness- 
ing spirit (which inspires and illumines both). 

Those who have the power of seeing things 1m 
their entirety and in their right relations will re- 
cognise the existence, omnipotence and impartiality 
of this spiritual current. Such persons, though few, ° 
exist almost in every country and always advocate 
the recognition of equality, liberty and justice as 
the only means of preserving peace, prosperity and 
happiness. As the great writer J. Allen says — 


‘¢ The partially righteous man 1s vulnerable at 
all those points where he falls short of righteous- 
ness, and should the righteous man fall from his 
righteousness, and give way to one sin, his invinci- 
bility is gone, for he has thereby placed himself 
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where attack and accusation can justly reach and 
injure him, because he has first injured himself,’’ 
Real statesmen know that this principle applies with — 
equal force to the relationship between one nation 
and another. That is why Sir Donald McLean thus 
spoke in the House of Commons in the course of the 
Debate on the third reading of the Government of 
India Bill (5-12-1919) :-— 


‘‘T would say to those Hon’ble Friends of mine 
who are afraid of the future of India within the 
circle of the British Dominions across the seas this ‘ 
one thing: If we wish to retain India within the 
British Empire we must not be afraid of develop- 
ment and change. We shall never keep her unless 
we thoroughly grasp that fact. What has been, after 
all, the great fundamental differentiation between 
the British Empire and other Empires? It is this, 
that we have not, with all our faults—and there are 
many, as the pages of history very clearly disclose 
—really sought to govern great tracts of earth’s 
surface for the selfish purposes of this country. The 
other policy was the policy which brought down to 
dust all the Empires in the past. I believe what I 
have stated is the sole reason why we find the Bri- — 
tish Empire still strong and, as I believe, going 
from strength to strength........ I believe there 
is no fear of India leaving the ambit of the British 
Kmpire so long as we fully and adequately and in 
time recognise, that we must give to India, erowing 
> aS sae 1s iit HOw de and intelligence ind self-con- 
sciousness, that self-eovernment by which alone we 
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ean keep her along with us marching on the road 
of the world’s progress. The. Indian Empire has 
often been described as the finest jewel in the Bri- 
tish Crown. It will flash more brightly and increas- 
ingly resplendent in exact accordance with our ap- 
plication of that great principle to which I referred 
a little while ago.’’ 

What the Indians have to do in the present 
situation is to remember incessantly that all things 
_ are possible for God and that in the degree we keep 
connection with Him in our hearts we shall be able 
to rise above every conceiwable limitation. What- 
ever cannot be done in the physical world. can be 
done first in the mental and spiritual worlds. When 
that is done success in the physical world also fol- 
lows as a matter of course because the mental and 
spiritual worlds are realms of causes and the phy- 
sical is only the realm of effects. Hence if the 
national leaders understand and dominate the in- 
ternal forces of their minds still better, they will 
be realising personal or individual self-government 
or Swaraj. Then they can succeed more rapidly 
in bringing about political unity which is essential 
for the evolution and realisation of national self- 
government, which may be called Swaraj, Respon- 
sible Government or Home Rule, the names being 
immaterial. A person who hag developed self-cul- 
ture, self-control, self-reliance, self-sacrifice, self- 
purification and other good elements of character 
described at pages 43 and 44 of the book has be- 
come practically king of himself or an embodiment 
of personal Swaraj. 
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The speed in the realisation of national Swayra} 
will depend upon the increase in the number of 
citizens who experience individual Swaraj. @ur 
forefathers say of such spiritual men:— — 


qq wag aaa: ee ARI AMAT | 

Sida anc mar ala Pratt Ut 
He, sitting in a forest in meditation, 1s able to — 
create a mental body, go to the town with that 


mental body and make and modify whatever he 
wants. 


But to rouse and realise the spirit or Atma in 
oneself which alone can help us in gaining mastery 
over our lower self we require education which is 
most suited to us according to our past Karma and 
tradition. 

Hence there is a wide-spread demand for fuller 
recognition of Indian culture and aspirations, for 
fuller treatment of what India has contributed and 
may contribute to civilisation and for a more direct 
call to national service. This demand is becoming: 
more and more persistent and pressing from those 
who believe that Hindu civilisation 1s based on 
Vedas which represent the eternal accumulated — 
treasury of spiritual laws that govern the universe ’ 
+n its visible and invisible aspects. Some of the 
elements of Vedic life and culture have been very 
well summarised as follows :— 


‘Profound religious aspirations; elaborate 
philosophic systems ; scientific and mathematical 
a Lee treasures of art, architecture and music; 
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respect for the aged and the learned; emphasis on 

~ gentleness and tolerance, and on modesty in women * 
intimate personal relationship between teacher and 
pupil; the obligation to care for even distant rela- 
tions; and unwillingness to take life.’’ 


Hence it is not surprising that those who view 
- Vedie civilisation as a perfect ideal insist upon its: 
‘revival for removing the defects of the present edu- 
cational system. These defects have been pointed. 
out in the Indian Reforms Report as follows :— 


(1) The failure of the Indian educational 
system to train character has often been criticised, 
and with justice. In our desire, while imparting 
actual instruction, not to force the mind of India 
into an alien mould or interfere with religious con- 
victions, we have undoubtedly made education too 
purely a matter of the intellect, and, at any rate in 
the beginning we failed to foresee how substantially 
the mental training that our schools and colleges 
afforded must come in time to modity the pupils’ 
conceptions of life. Attempts towards direct moral’ 
training were always impeded by the desirability 
of avoiding the difficult and delicate domain of reli- 
gious belief. 


(2) The charge that Government has produced 
a large intelligentia which cannot. find employment 
_has much substance in it. 


(3) The Universities have suffered from hav- 
ing been allowed to drift into the position of insti- 
tutions that are expected not so much to educate 
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an the true sense as to provide the student with the 
means of entering into an official or professional 
career. go 

The following review of the ancient Indian 
Universities will show that the removal of the de- 
fects of the present educational system will practi- 
cally be a revival of the ancient educational institu- 
tions in India to their innate condition. 


ANCIENT INDIAN UNIVERSITIES. 


India was great in ancient days, because the 
educational facilities were excellent then. The ar- 
rangements were such that the best education was 
imparted in the shortest tume, with the least strain 
for the students and at no expense. Many a house 
was a residential college where the elders were lead- 
ing simple and spiritual lives setting an example for 
youngsters to follow. This education by absorption 
was the special feature of the Gurukula so called. 
As many of the parents were of high culture and 
saintly character, they themselves educated their 
* children most lovingly and willingly, taking parti- 
cular care to train them in the lines for which they 
had special aptitude. When the parents were not 
qualified to give the particular training for which 
the student was specially qualified they sent their 
children to other teachers who gladly accepted them 
as if they were their own children. There were 
many such houses in every group of villages. And 
arrangements for explanation of Puranas existed in 
almost every village. As Puranas contain infor- 
metion on all topies necessary for man, arranged 
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in the most interesting and inspiring form with illus- 


trative stories from the lives of typical men, Purana 


exposition was doing work exactly similar to that of 


the university lectures of the present day. In most 


of the Brahmana villages there were many well 


versed in one or more of the following subjects, viz. 


(a) Vedas, (b) Smritis, (c) Ayurveda or Science of 

Medicine, (d) Dhanurveda or archery, (e) Gandhar- 
vaveda (music), (f) Karanyopaveda which com- 
prises the sciences of commerce, agriculture, cattle, 


architecture, law, etc., (g) Sabda Sastra (science of 
languages), (h) science of metre or Chchandas, (2) 


Astronomy and Astrology, (7) Philology, (&) Science 


of interpretation of literature, (1) Philosophy, (m) 
Kama Sastra, and (7) other Vidyas. Hence many 


Brahmana villages had the elements necessary for 


an ideal university. The nomenclature of the insti- 


tutions gradually changed with the times when the 
methods of thinking were changed. But the truth 


underlying the essential principles of demarcation 


in educational methods has been and will be the 


same throughout eternity. As there has been disin- 


tegration and dislocation of the ancient institutions 
in India on account of various political causes, the 


modern generation is more familiar with English 
connotations for the ancient ideas and institutions. 
As a matter of fact, the ancient educational system 
was an organisation of excellent universities which 
were residential, teaching and examining bodies, 


called Gurukulas and Vidvat Sabhas. Purana exposi- 


tion was the university lecture of those days. The 


teachings were quite sufficient to train culture and 
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character thoroughly. There was a general impres- 
sion all round that the ideal of life was wise service 
to our fellow beings and that deep and wide culture 
and high character are essential for such service. 
‘All else in the world were regarded as subsidiary 
to the primary duty mentioned above. There was 
an instinctive feeling that all living beings are 
temples of God and as such, service to them was the 
yeal and highest form of worship of God. Hence 
the removal of the defects of the present educational — 
system will practically be a revival of the ancient 
educational institutions of India to their innate con- 
dition. Our educational institutions will then de- 
serve to be called Vedic Universities. 


As the final aim and end of Vedic life and cul- 
ture are peace, or santi, liberty or moksha, and hap- . 
piness or ananda, the revival of Vedic civilisation 
is the best remedy for uprooting social and religious 
dissensions. The remarks of His Excellency the 
Viceroy in connection with the attempt to bring 
eabout better relationship between the Hindus and 
Mahomedans in Northern India will apply with all 
force to our attempt to revive Vedic civilisation be- 
eause the common objects of both are peace and — 
happiness. His Excellency says: ‘‘I have been 
told that any such attempts are foredoomed to fail- 
ure; that all we might accomplish would be to con- 
tribute a few more barren pages to the story of the 
unprofitable discussions. I do not under-estimate 
the difficulties. I do not minimise the risk of failure. 
But difficulties are meant to be surmounted; and 
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outward success or failure is not the sole test of 
conduct in this sphere. After all, many of the 
greatest ventures in human history have sprung 
from what the world deemed failures. At any given 
time, the evil forces of life may be so strong that 
the efforts we make against them may appear un- 
availing. Yet to allow this thought to drive into 
a posture of feeble acquiescence on some thing 
against which our whole moral sense rebels, and 
into losing our will for better things, would surely 
be deliberately to turn our back upon everything 
that makes life worth living.’’ ‘ 

‘¢ But I believe and I think India believes wm the 
power of spiritual forces to, reassert themselves. 
And it is because of the belief that is hers and mine, 
that I have ventured once more to trace out the only 
path along which India can lead her peoples to take 
their appropriate path in the fulfilment of the order- 
ed purpose of humanity.”’ 

The Vedas advocate smooth and harmonious 
progress for all under the guidance of Divinity which 
is the source of all spiritual forces. ‘‘ Vedic life, 
has helped people of different types and cultures 
to dwell without active discord in recognised stable 
relationships. The wealthier members are enjoined 
to relieve the needs of the poverty-stricken. Vedie 
life assures strict moral restraint and preserves 
peace.’’ Hence relying on the proverb 

‘“* Around a man who seeks a noble end 
Not angels but divinities attend ’’ 
a tentative scheme for a Vedic University has been 
prepared for the revival of Vedic civilisation. Ihe 
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following suggestions are made in the scheme for a 
comprehensive method of removing the defects in 
the present educational facilities in India, viz., (1). 
to organise and to improve existing Vedasastra 
pathasalas and to do the best for their enlargement 
and for the improvement of purohits; (2) to pro- 
mote co-operation among schools and colleges affi- 
liated to other universities and Vedasastra patha- 
salas, and (3) to provide theological studies as a 
supplement to the existing university course. 


Many friends who sympathise with this scheme 
express diffdence about finance.. But there are 
persons who believe that the financial difficulties 
are not as great as they are imagined to be. If 
every educated man converts his home into a guru- 
kula approximating as nearly as possible to the an- 
cient Indian gurukulas, many villages can be easily 
converted into Vedic universities. Mahatma Gandhi 
says: ‘‘ 1 make bold to declare to you that whilst 
some Brahmins have many sins for which they will 
yeceive exemplary punishments, there are to-day 
Brahmins living in India who are watching the pro- 
gress of Hinduism and who are trying to protect it 
with all the piety and all the austerity of which they 
are capable. Them you perhaps do not know. They 
do not care to be known. They expect no reward.. 
They ask for none. They work in this fashion be- 
cause they must. It is their nature.’? There are 
many who: believe that true Brahminism is the pin- 
‘nacle of perfection on earth. That is why many 
Brahmanas have the highest standard of literacy, 
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culture and character. They haye for centuries 
been pressing into institutions of higher learning 
and Dharmachara. An appeal is made to those who 
have imbibed in their nature such elements of Brah- 
min life to convert their homes into gurukulas or 
residential colleges as they are called in these days 
and thereby help in the revival of ancient Indian 
institutions to their innate condition. His Holiness 
the Jagatguru of Kumbhakonam Mutt has issued 
the following Sri Mukham about the proposed Vedie 
University. : 


‘SRI MUKHA 
OF 
SRI JAGATGURU SANKARACHARYA OF 
KAMAKOTI MUTT OF KUMBAKONAM. 
aT: | 
Ararat: | 
waled SHAAhaAS TAISHSF Ke qretaichilecaaa ad : 
 stenmefiediaa stacanearstaerectiqae steteariten- 
ATARI SAA TAT AAS TAHA le TTARTRATASAICT. — 
qiai, staeaganars arena eagerness 
feanerarnranieaRartier aro aIraeay - 
cates, saamadtanadatsanal, ieanegdiad- 
maar, PHesa aaa SI strana faaeara- 
RicKAA, Macqwwsswenigedt Madadacreraw- 
B « . 
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qoRamaSATaTaIT, sear -ASTIgS 
frost after feral sta 
eraedteaniam, srdaaad “ofapermaadd 
sfqia:” senaeracakere Ferig aise oF. 
Ssrate wahiteead Gad ameoregfa:, aadqeerat 
RAT AAA TA AAA AAS ATA HA HST A ATA 
POR ICECREEGERIRE MOE CUICCU CREO CC IG ci Gib : 
Retake TEI TT saad TaqA A 
wat aeatraatia agqaneataat sataitd =a 
eq mare Mat ager: | aft a aaeatdiees- 
Atalaran eIqaad wad THIET TAA 
Saag aa aa oars Paraae—eaviataa- 
CAAA TATA AGA | TA SANTA 
AR AR RAT MATA THSAT AraeAPAS TT Fa: 
qantas AAS 
qai—afcvernte 


gaa a. Ala so a 
“ageat. : | ARTA ; 
As one of the objects of the proposed Vedic Uni- 
versity is to prepare and publish popular treatises 
on Vedie wisdom and Dharmachara this book on 
‘< Prye Brahminism m Life and Law ’’ is issued as 
the first of ‘ Vedic University Series.’’ It con- 
tains a short and concise statement of the ideals of 
a tzue Brahman and a lawyer. Many may be sur- 
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prised to learn that there are several common ele- 
ments in the lives of a Vakil and Brahmana as such 
and, that a comparative study thereof will be highly 
interesting and instructive. The law of correspond- 
ence between a Vakil’s life and Vedic life is won- 
derfully exact in its workings as the Court Vyava- 
hara is similar to Jagat Vyavahara. Brahmanas 
guide Vedic life advocating Dharma which is the 
law of Jagat Vyavahara as vakils help the adminis- 
tration of justice by advocating legal principles. 
That is why unselfish lawyers lead most of the 
public activities in the material world as Brah- 
manas guide Vedic life everywhere. The training 
in both Vakil’s life and Vedic life is really for al- 
truistic service freeing oneself from egoism gra- 
dually. As all that we see around us in the phy- 
sical world are types of things spiritual, the legal 
profession can get immense help from a study of 
Vedie life which concerns itself with the spiritual 
world. As a matter of fact, Court Vyavahara is a 
specimen of Jagat Vyavahara. The true Brahmana 
helps fellow-beings in finding out the eternal Satya 
or reality, i.e., Paramatma underlying the world” 
phenomena and inspires Dharmaprachara. The 
Vakil helps the Court in finding out the truth and 
administering justice. The intricacies, falsehood, 
fraud, ignorance, etc., called Maya which clouds truth 
and justice are the same in both Court and Jagat 
Vyavaharas. Just as Vedic life purifies the heart 
and remoulds our character into an excellent one, 
an ideal Vakil utilises his intellectual life to purify 
his mind and to improve his character. 3 
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That is why Sir Guru Das Banerjee who was a 
saintly Vakil and Judge says of the legal profession 
as follows :— Z 


‘“‘ Tf they view their situation from a higher 
standpoint, and take a broad view of it, if they view 
the true moral aspects of their profession, they will 
see that it.is a truly noble profession worthy of the 
aspirations of the most elevated intellect and moral 
nature, and capable of giving rich rewards to all 
the deserving, however numerous they may be.’’ 

To make the book interesting and instructive 

the subjects have been treated in a dialogue form 
with humour here and there. Though humourously, 
vital social, religious and political problems have 
been discussed and attempted to be solved. The 
discussion on Veda pramanyam or authoritative 
character of the Vedas and character-building with 
the help of Vedic life and wisdom has been substan- 
tiated by authorities as far as possible. The argu- 
ments refuting atheism are mostly from Vedanta 
_Sutras and Sankara Bhashya. Methods to uproot 
the evil of Vara-sulka or enforcing bridegroom’s 
price have been suggested as practically as possible. 
The classification of samskaras and the objects there- 
of have been explained. The gradations of Brah- 
mana qualifications and the avocations which are 
allowed by Sastras for Brahmanas have been ex- 
plained. The glories of Sri Krishna are detailed to 
some extent. It is hoped that a perusal of the book 
will inspire the following higher ideals of life in 
the minds of the readers. | 
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XX1 
HIGHER IDEALS OF LIFE. _ 


He lives who lives to God alone. 
And all are dead beside. 


_ CowPeER. 


It has been rightly said that the best method 
of infusing higher ideals of life is to make the stu- 
dent feel the Omnipresence of God. ‘The Hindu re- 
ligion teaches that God is in the heart of all and that 
He is infinitely wise, powerful and kind. It is fur- 
ther said that any harm in thought, word or deed 
_ which we do to a fellow-being is an offence against 
God as everybody in the world is a temple of God. 
If we keep these lessons in view, we shall be inces- 
sautly changing our mentality towards all round us 
and shall be trying our best to make ourselves as 
_ serviceable as possible to our fellow-beings. ‘This 
service is called altruistic service and is the basis of 
better citizenship. Another good, that arises from 
our incessant remembrance of God in our hearts” 
which ought to be viewed as spiritual temples, is that 


we shall desist from doing wrongs secretly which | 


are more serious than our misdeeds in public. If 
itis remembered that God is just and impartial and 
is an eternal witness of all our thoughts, words and 
deeds our life will become more and more holy rapid- 
ly as there will be incessant fear to commit any 
wrong. As He manifests Himself in everybody as 
clear conscience from which we cannot conceal any- 
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XX 
thing the best method of self-purification which is 


the condition precedent for liberty or Moksha, is to 
feel the identity of our self with God. 


M. K. Venxatesvara AIYAR. 


Pa.GHat, 
13—3—1928. 


Hari Om. 
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ASOT 
: ) (Prayer.) 
Tae Tatars sateaagy sat 
THAT TTR TH steer ava: | 
I bow to that Supreme Being whose infinite 
(blissful) nature is revealed by the Vedas which 


declare further that the world creation is only His 
manifestation (to enable Jivas) to realise Him. 


Tee Paar a: TETAS | 
TH: Geel ce enterarny || 


I bow to that real and good teacher ( Guru) who ; 
S the sun of enlightenment, removing the darkness 
f ignorance and by whose inspiring exposition we 
xperience self-illumination. | 


aeraa wat ard gaa | 
aq at PerararcaaacaTy |) 
_ I bow to that eternal, natural and immutable 


Visdom and Bliss which if realised, everything will 


e found to have its source in Paramatma or the 
upreme Being. 


~~ 


22 


he 


CAAA, AIGAASA FIAT kA: 
\ street aaa eat aygad Say 
frat revastie saa Jaks gad AT aaa | 
qe tea a desma sadsateaETe II 
The Vedas say that the worldly cares and mis- 
eries, and their cessation have for their respective 
causes, one’s own ignorance (waft) or wisdom 
(ar) and this applies to all jivas from Hiranya- 
garbha downwards up to the most infinitesimal 
one. When we realise God the world is dissolved 
in Him, whereas Divinity is screened from us by 
the illusory world glamour when we become victims 
to its allurement and captivation. Similarly love 
of money (and all such attractions, viz., dis- 
tinctions, power and influence), will be drowned in 
a life of righteousness and vice versa according to 
- our appreciation or ignorance of the value of right- 
eousness or Dharma and worthlessness of world 
Vyavahara. 
5. ‘* Faith only gives me peace with God, 

But if my faith be true, 

It surely shows itself by love, 

And true obedience too.’’ 


B. Gotpen TREASURY. 
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a: 
- TRUE BRAHMINISM 


IN 


LIF AND LAW. : 


Scene I. 
Puja Room in Vakil Aiyar’s house. 
| Aiyar’s Prayer. — 
(Enter Rama Sastry.) 


Aiyar: O God Krishna! Thy image has re- 
_ Inained impressed upon my mind continuously. It 
has become the object of my contemplation by day 
and of dreams by night. TI have read for years 
again and again. Thy glories described in Srimad 
Bhagavatha, Bhagavat Gita and similar works. I] 
always await the communion of my jiva with Thee 
who art the Omnipresent and eternal Paramatma. 
I have always been serving every Bhakta I. could 
think of in the hope of intensifying my Bhakti to- 
wards Thee. I did not succeed. Many admire 
Thee from a distance, worship Thee, talk of Thee 
apd praise Thy eharms and Ananthakalyanaguna 
(.e., infinite excellent virtues and glories). But 
most are wanting in enough of goodness, wisdom 
and fortune to realise Thee in full. TI was almost 


4. BHAKTI OUR HIGHEST IDLEAL. 


driven mad after Thee. I have been thinking’ of... 
Thee, talking of Thee and worshipping Thee feeling 
always that there is nothing else to be done by a 
rational living being. | : 
Pray save me from the illusory allurements of 
the world and bring about peace and happiness. 
Pray, confirm my faith and devotion to Thee, so 
that, my Bhakti may lead to Thy realisation result- 
ing in eternal Supreme Bliss called Brahmanandam. 
Rama Sastry: I really admire the sincerity 
of your Bhakti. I am sure you have led a Vedic life 
in many past lives and have a large volume of vir- 
tues to your credit. Yours is a Punya Sarira in- 
deed. | 
aq a Jot wa sal azar wRncies | 
seqeoden Fan wars | 
That by which spontaneous and undisturbed 
Bhakti towards God, is generated giving complete 
self-satisfaction is the highest virtue of man. _ 
AGeAM Fat: Asa AEM: | 
— asa ArT ageaqe: Far: 4 
UGA At Mea ay: 
AQT Ta aeaqT aa: | | 
Vedas, sacrifices, yoga, Vaidika karma, Vedic © 
wisdom, penance, dharma and the highest ideals of 
hfe are all intended to propitiate Krishna. : 
Aiyar: Mr. Sastriar, you seem to be on your 
way to some place. 


& 


VALUE OF GOOD COMPANY. a 5) 


Rama Sastry: Yes. I am going to Dewan 
_ Bahadur Gopala Aiyar’s house. I teach him Gita. 
But he gets up very late from bed and will be ready 
for study, only after some time. As you finish your 
bath and prayers before 6 a.m. and begin your office 
work at 6-30 a.m., I took the liberty of sharing your 
happy life in religious study for half an hour in 
the interval. | 

—oRad cant aia amar | 

gant fe aera Aegan: tt 

| Wise men say that Brahma Abhyasa means, 
meditating on God, talking of God, imterchanging 
thoughts on God, and concentration on God. 

You may remember to have told me once that 
a happy Bhakta is a better companion than any- 
thing else. He is a radiating focus of good will; 
and his presence in a room is as though a candle 
had been lighted. Hence your company is a rare 
fortune. | 


| Fea Aaa Fe: Asai eroraRR: | 
Tat ged ay aquest | 
Human birth is a difficult acquisition and our 
period of life is very uncertain. And to secure the 
company of a real Bhakta in this short space 
‘of life is still more difficult. 
~Sundaramurthi Swamy says: 
° q ‘ Our life is all unreal 
Its end is only dust _ 
Out of the sea of birth 


6 SASTRI’S ADVICE TO GIVE UP LEGAL PROFESSION, 


Come ruin, pain and lust 
Delay not to do good 
| ' As God is goodness full.’ dae 
and Kimerson says of the Supreme Being addressing: 
a Bhakta as follows: ace 
The strong Gods pine for my abode 
And pine in vain the sacred seven 
But Thou, meek lover of the good: 
find me and turn Thy back on heaven. 
Aiyar: Sastriar, wherefrom do you get these 
quotations from English literature? : 
Rama Sastry: Association with saintly vakils.. 
like you has given me these thoughts. even 
from Hnglish literature. Until I had. the pri- 
vilege of gaining friendship with -some ‘pious 
graduates, I was under the impression that. 
Sanskrit literature monopolises all ‘good thoughts. 
Now I find that holy books and company, whether 
of the Hast or West constitute the best asset. of 
man, as they alone can save us from distress and. 
temptations. Your Bhakti seems to be unique as 
it is unaffected by any kind of bad associations. 
Hence many are anxious to know how you manage > 
to worship Krishna incessantly when you are in a 
profession surrounded by an atmosphere full of 
strife, anxieties, cares and turmoil. As has. been. 
said before, true Bhakti is the result of peaceful 
Vedic life whereas vakils’ strife increases desires, 
anger, greed and other passions. Therefore a2 
vakil’s life is quite incompatible with your nature. 
So { would advise you strongly to give it up soon. 


© 
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INTELLECTUAL LIFE AND SPIRITUAL LIFE. yé 


Aiyar: No doubt it is very difficult for many 
to reconcile the legal profession with Krishna 
Bhakti and Vedic life. And it is more so for those - 
who view the profession as a mere money-making 
art and as.a means of livelihood. So it is no wonder 
you hold such an opinion about vakils’ life. 
But thoughtful people in any avocation of 
life always remember that money, distinctions, 
influence and power are all only means to 
one great end, viz. the realisation of  eter- 
nal and supreme happiness. This is possible only 
in spiritual life. And intellectual life is the nearest 
to it when compared with mental and sensual lives. 
A vakil’s life is one of the best fields for culti- 
vation and purification of intellectual life and con- 
sequently also for spiritual life, if one conducts him- 
self properly in it. Therefore, far from being an- 
tagonistic to Vedic life it is really conducive to the 
same. I may even say that a pious intelligent 
vakil is capable of understanding the spirit of Vedic 
literature much better than many so-called pundits 
who do not cultivate thinking. 


Sri Sankaracharya says :— 
arread at at Prasat: | 
Real wisdom is impossible without thinking. 


Moreover a vakil gets the best training for wise 
service to humanity which is the final teaching of the 
Vedas. A little reflection will show that if men suf- 
fering from the agonies of bodily disease come to the 
Ricdica) practitioner, men suffering from the no less 
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8 VAKIL’S LIFE HELPFUL TO VEDIC WISDOM. 


real and often times more keenly felt agonies pro- 
ceeding from a sense of actual or supposed wrong 
' come to the lawyer for relief. So also ‘ if the. me- 
dical man ministers to a body diseased the lawyer 
ministers to a mind diseased. You will admit that 
Vedas aim at removing the Upadhi or disease of 
the mind and giving ease thereby. A lawyer’s busi- 
ness being similar to that, he becomes well- qualified 
to feokas Vedic wisdom. Very few pundits: have 
the analytical brain of a lawyer which is eesene 
for Vedic wisdom. 


Vidyaranya Swami says :-— 
FaMaaiceda rao fat ZL | 
MTeTeTAT + Gals FART | 
A direct realisation of Divinity never arises by 
the mere initiation by a Guru. It is possible only 


by deep thinking which culminates in concentrated 
meditation. 


Rama Sastry:. What! You venture to say 
that the legal profession which is the most unholy 
of all avocations in the world is more conducive to 
Vedic study than specialised Pundits’ life. I never 
expected such an astounding absurd “proposition 
from one like you who are reputed to be most ortho- 
dox and learned. 


; Brihaspathi says: — 


TAIT: JEM: Gaaaneaat: | po 
SMUT ATEN: Wild: II ae 


VYAVAHARA DENOUNCED. | 9 


In ancient days of Vedic life, men never vio- 
Jated Dharma or hurt anybody.. What is called 
Vyavahara is the conduct of those who are victims 
to greed and hatred. 


Narada says: —— 


Fama: JOU: Aa AaATSs: | 
aq Aa SACRISTT A SA aT wea: UI 
aS FH AIM SAE: Tati: 
When men were righteous and honest there was 
no hatred, malice or Vyavahara which arises only 
when men deviate from the path of Dharma. 


A pious Brahmana vakil who very much de- 
sired to lead a Vedic life but was obliged to become 
a vakil very reluctantly on account of poverty, once 
drew my attention to the words of a lawyer poet. 
which he said applied to him exactly. 


‘Then welcome business, welcome strife, 
Welcome the cares, the shore of life, 
The visage wan, the purblind sight, 

The toil by a a the lamp at night, 

The tedious forms, the solemn prate, 

The pert dispute, the dull debate, 

The drowsy Bench, the babbling hall, 
For Thee, fair Laehuit welcome all.’’. 


I am sure that the legal profession is so satu- 
teaihad with desires, anger, and covetousness, that 
those who enter the same will surely become victims 
to these passions: 


10 VALUE OF PATIENCE. 


And Sri Krishna says: — 
talat aAHEAS FT ATTACH: | 
RA: ATT: TH SMA: THAT AT ATT 
Triple is the gate for the hell, which clouds the 
spirit in us, v2z., lust, wrath and covetousness; 
therefore let man renounce these three. Hence one 
like you deliberately continuing in a profession 
which is the most fertile soil for all these passions 
will certainly go to hell. 
Aiyar: Venerable Sastriar, pray do not be 
offended. We must remember that patience and 
toleration are essential for Vedic life. 


Aa TH: AAT AT: AAT Aa: AAT FAL | 
qed Had & at aquels Il 
Patience is Dharma, patience is sacrifice, pa- 
tience is Veda, patience is Vedic study. He who 


understands the value of patience like this should 
forbear and forgive if any harm is done to him. 
aa Fa MA Ta Aa Ya.a aa FT | 
aa AT: AAT rd AAI TI TT II 
Patience is Divinity, patience is truth, patience 
is our asset, past and present, patience is our pen- 
ance, patience is purity. This universe is sustained 
by patience. 

IT must begin by pointing out to you that all 
work 1s sacred; in all true work, were it but true: 
hand-labour, there is something of Divineness. It 
has been ae of our fore-fathers. 


HEAVEN AND HELL. | 11 


‘* ‘To them was life a simple art 
Of duties to be done. 


A game where each man took his part 
A race where all must run ’”’ and 
Mach is great in his own place 
Sri Krishna says: — 
@ ea ano: ele oad ac | 
Man attains perfection by discharging his own 
duty sincerely: I feel that a proper discharge of 
duty in any avocation of life is the best form of 
worshipping Krishna. When an eminent lawyer 


was asked what was the difference between heaven 
and hell, he said: 


‘“ When I go to court well-prepared in a case, 
then [ am in heaven. When I go to court ill-pre- 
pared then Iam in hell. It makes all the difference 
in the temperament of your mind in the handling 
of a case whether you have prepared it out of the 
court-room or in the court-room.”’ Through pre- 
paration is essential to maintain harmony in cour te. 
A saintly and thoughtful writer says: 


The word ‘heaven’ means harmony. The 
word ‘hell’ is from the old English hell meaning 
to build a wall round, to separate; to be helled was 
to be shut off from. If we are in harmony with 
court and our clients, we are in heaven. And if we 
alienate the good opinion of the court and our 


chents by want of proper preparation we are in 
hell. 


12 BRAHMIN’S LIFE COMPARED TO A VAKIL’S LIFE. 


You are quite right in your definition of Vyava- 
hara; but you have confounded that term with 
vakil. The defects of Vyavahara are not the defects 
of vakils; nor are the defects of Jagat Vyavahara 
the defects of Vedic life. : 


‘The law of correspondence between a vakil’s 
life and Vedic life is wonderfully exact in.1ts work- — 
ings. The law administered in Vedic life is called 
Dharma, and the Judge who administers the same 
is called Dharma Rajah. The intricacies, false- 
hood, fraud, ignorance, etc., are called Maya and 
Vanchana in both kinds of Vyavaharas, viz., Jagat 
Vyavahara and Court Vyavahara. 


Vedic life purifies our heart and remoulds our 
character into an excellent one. Both these are 
essential for Krishna Bhakti and for success in the 
legal profession. 

As all that we see around us in the physical 
universe are types of things spiritual, our protes- 
sional career will get immense help from true Vedic 

«life which concerns itself with the spiritual world. 
As a matter of fact our Court Vyavahara is only a 
small map of Jagat Vyavahara and our attempt in 
both is to find out the truth and to help the adminis- 
tration of justice. 

There is a strong resemblance between the 
duties of a Brahmana and a vakil. Brahmanas 
euide Vedic life advocating Dharma and vakils help 
the administration of justice by advocating legal 
principles. That is why unselfish lawyers lead 
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_ JIVAN-MUKTA DEFINED. 13. 


most of the public activities in the material world 
as Brahmanas guide Vedic life everywhere. As 
the training in both vakil’s life and Vedic life is 
for altruistic service I have heard that a vakil by 
discharging his duties perfectly well became a Jivan 
Mukta and gave out his experiences to the world. 

Rama Sastry: What! Is it possible for a 
vakil to become a jivan-mukta. Probably you have 
no idea of what a jivan-mukta is. He has been des- 
eribed as follows, in Vedic literature:— _ 


Aaa Ge AA sat oi: Ra waE | 
ey qe: Faas staan sla 
- When once the illusory character of the worldly 
pleasures is realised our meditation becomes firmly 
concentrated in Divinity: as Unity. When this 


experience becomes natural and habitual for one, 
he is called a jivan-mukta. | 


TA TEEN WA: EIA 7 fore | 
HadissHaal alt a Saaw Ta II 
He is called a jivan-mukta who is free from 


egoism and whose mind is always impartial and 
well-balanced whether he does or does not do any- 


thing. : 
aaa TRAM Gagsaya: TT | 
. Fae ater a saa sa | 
He is called a jivan-mukta whose cheerfulness. 


will neyer be. affected for the better or worse by 


~~ 


) 
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14 JIVAN-MUKTA’S BXPERIENCES. 


pleasures or miseries and who enjoys self-satisfac- 
tion always. | | ; 


TATA ATATAAT | 
ASA ES: 8 tea TA | 
He is called a jivan-mukta who is thoroughly 
pure and peaceful at heart like atmosphere although 


he is able to exhibit affection, hatred, fear, ete., in 
playing his part in the world-drama. 
TAAaAd SA Senralesaa TA: | 
STAI: 8 haa Te ii 

He who does not cause heart-burn to anybody, 
who does not worry himself about the surroundings, 
and who is free from vain joy, anger and fear is a 
Jivan-mukta. 

Do you mean to say that the vakil you men- 
tioned became a jivan-mukta as defined above. 

Aiyar: I shall recite his experiences and leave 
you to form your own judgment. He said: 
-  ‘‘Oh! God, there are moments when my heart is 
so full of blissful emotions that I scarcely recollect 
how I escaped from the world phenomena with its 
million-fold captivating glamour and became con- 
centrated im sincere devotion to Thee. T experience 
Thy natural silence, serenity and. saintliness. Oh! 
How deep is the luxury of those happy feelings! a 
depth of joy too great for utterance—an amount of« 
bliss too immense to find expression in words. 


2] 


JIVAN-MUKTA’S EXPERIENCES. 15 


‘a aaaa aifad fa act aa aera Tad It 

‘<T feel a species of subdued rapture and believe 
that it will express itself as constant cheerfulness. 
I experience a transfusion of the spirit of illimita- 
ble love, my love expressing itself as veneration 
and Thy love manifesting itself as mercy, grace, 
kindness and sympathy. I realise that Thy beauty 
is perfect; Oh! Thy illumination, love, frankness and 
eminence! They are indescribable. I feel that Thou 
hath accepted me as Thy true Bhakta. Sometimes 
it appears to me that we try to excel each other 


in reciprocal love. Oh! To be relieved from all world- 


ly strife, from all the anxieties, cares and turmoils 
and world-experiences without a single pang to mifi- 
vate the joy of feeling the identity of Jiva and 
Tswara, which is called real Yoga, to look upon 
each other and to behold that there is natural and 
_ spontaneous attraction between Bhakta and Iswara ; 
do not all these constitute a paradise or rapture 
which is well-worthy of being enjoyed by all? Imag- 
ing in my mind this elysium in contrast with the. 
many many dreary scenes which I had to experience 
in life, I surrender myself entirely to Thee Oh! 
Krishna !’’ 


Rama Sastri: It is indeed an agreeable sur- 
prise to learn that a vakil by merely discharging his 
duties sincerely and satisfactorily became a Jivan- 
mukta. I have heard that ‘‘ each is great in his 
own place, but the duty of the one is not the duty 
of the other.’’ Still I fail to understand how any 
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one can purify his heart completely removing even 
latent (ora ) impurities without Vaidika Dhar- 
machara so as to experience the manifestation of 
Divinity through the antah-karana (sq°4xm), 

‘“ No works of ours, the most or best, can wash 
a conscience clean,’’ (without the help of God or 
angels). 

Bae: 

Aiyar: I concede that Vedic life is essential 
for purifying the heart completely. But it is two- — 
fold, viz. :—(i) higher and (ii) lower. In the higher 
Vedic life the essential feature is only to remember 
incessantly that the world phenomena is like a dream 
or magic. Vidyaranya Swami says: 


fAaeTeaA aay FAAMSAGTA | 
Real Vedic wisdom insists only on our incessant 


remembrance that the world phenomena is as transi- 
tory as a magic performance. 


SUSTCHE SRA AT: 
EVA ANGI HT Aaa | 
How can a wise man be captivated by the allure- 
ments of the world phenomena as he sees that 


it is as transitory as the experiences of a dream or 
magic which are incomprehensible? 


Td Sal aaa MarasAata | 
ad Ate Ta aera II 


Our mind is entangled only until we realise that 
the world is a temporary artificial phenomenon. The 


- HIGHER VEDIC LIFE. a hy § 


moment we experience this, we enjoy peace as the 
world glamour has no attraction for us then. 


RATATAT TAT TT, CATT, | 
Fraagat: GL Taaglet Fe: II 
Pat da: eras rae TC | 
ag Fass TSS AT 
We must repeatedly compare our waking state 
with dreams when also we experience a kind of 
world. Seeing their analogy closely, we give up the 


notion of the reality of the world and as such do ‘not 
attach ourselves to it as before. _ | 

4 WIA FISH TASMAAARTATT | 

we ad a eal | Sa Sa | 

He in whose mind the world has no hold as he 

has realised the unreality thereof, is a jivan-mukta. 
This is higher Vedic life where we always remember 
that our jiva-yatra to Vaikunta is helped by Bhakti 
and Vairagya like the two engines in the train as- 
cending to Ooty which many regard as heaven on 
earth. Bhakti engine drags us up to Vaikunta and 
Vairagya prevents us from falling into world snare. 
Moreover. 


Sra aH are Bada | 

| Penaa rea aaaeeeaT | 
, Rituals cannot dispel ignorance as they are not 
mutually contradictory. But wisdom surely up- 


roots ignorance as light destroys the densest dark- 
ness. | | | 
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18 LOWER STAGE OF VEDIC LIFE. 


In the lower Vedic life, of course, we have to be 
very strict in the performance of Vaidika Dharma. 


That is why Sages say: 
FUHUS THOS ala al I Aa: | 
wala Raa Ae: AAAS AAT: It 
Raat sane eavaaqaens | 
fatigennner oy sala falar | 
fateran amano god Hate alerry | 


ARS 
Le 


rarer Frgererd, falar: 
asad fafeat care Ae vata FOL | 
Rad g ne 34 a aH TI 


masa: tant acneateqaa: | 
Hea F Toyges feral 


Vedas are divided into Karma Kanda and Gnana 
Kanda. And each of these is divided into two parts. 
3 Karma Kanda is two-fold enforcing mandatory and 
- prohibitory injunctions called Vidhi and Nishedha. 
If we violate any of these injunctions we commit 
sin. If we obey these injunctions virtue is the out- 
come thereof. And the Vidhi portion is divided 
into Nitya, Naimittika and Kamya. If Nitya is 
omitted there is sin and if the other two are per- 
formed good result arises. But what we have to 
realise is that the joy arising from self-satisfact?on 
by our acting up to Vidhi and Nishedha is heaven 
and the reverse thereof is hell. 


€ 


COMPREHENSIVE. VIEW OF VEDIC LIFE. 19 


Hence we see that, if we analyse the whole of 
Vedic wisdom, the highest goal of life is the JOY aris- 
ing from self-satisfaction. This is possible both | 
in higher and lower Vedie life. It may be that 
higher Vedic life is so-called because we experience 
Supreme Joy or Brahmanandam in that earlier. 
Hence you can’t say that a Jivan-mukta stage can be 
achieved only by Vaidika Dharmachara consisting 
_ of performance of Vedic rituals in this life. Vidura 
was a Jivan-mukta, but was not even entitled to per- 
form Vaidika Karma at all. It may be that those 
who had led Vedic life in previous lives have to con- 
tinue in this life only concentrated meditation on 
God and altruistic service to wash off their Prarab- 
dha. Hach life of ours must be regarded as a pass- 
ing day and the period between death: in. last 
life and birth in this life as a night; we shall then 
see that we proceed in our evolutionary progress 


e 


from where we left in the previous life. 

_ Rama Sastry: Pray, excuse me for my impa- 
tience, and unkind remarks about a highly intellee- 
tual profession which is very near the spiritual 
world. I withdraw my advice to you to give up 
your profession. I feel proud of having opportu- 
nities of enlightening myself in your saintly ecom- 
pany often. I admit that pious and orthodox vakils 
can understand Vedic literature much better than 
ordinary pandits. The acute intellectual life of 
vakils, with wide worldly experience will be of very 
great use in Dharma prachara if they study Vedie 
literature and expound the same with practical 
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illustrations to the people. Their powers of advo- 
cacy will be of immense use in the diffusion of Vedic 
wisdom. I am satisfied that a higher reciprocity 
between pandits and modern educated eee is 
wery essential for common good. 


inter Krishna Bhakta for (U Ee 
krishna Bhakta :— 


aq ASWACATT Timea aq | 
asa HOTA Waa Fal aa: |] 


I bow to Lord Krishna who worships Brah- 
manyam as Divinity, who looks after the welfare 
of the whole world with special attention to Brah- 
manas and who uproots all ignorance by diffusion 
of Vedic wisdom. 


‘Sir, please excuse me for. intruding myself in 
the midst of your serious conversation. I would 
not have disturbed you but for my serious and 
heart-rending grievance. Pray, be kind enough 
to hear my request. 

Rama Sastry (angrily): Oh! Brahmana, wait at. 
the portico. Don’t disturb us in the midst of our en- 
lightening discourse on Bhakti and Gnana. 

Arar: Sastriar, we ought to be more court- 
ous to visitors. ne poverty rouses my sympathy 
and his modesty inspires Bhakti. 

Rama Sastry: We should not allow ourselves 
to be misled by appearances. These Unchchaka 
Vritti Brahmanas have no manners and are stupid. 
‘They pretend to have Bhakti and are never sincere. 


ESSENTIAL ELEMENTS OF BHAKTI QE 


Mere repetition of Krishna’s name should not 
mislead us. 
Aiyar: Does not Bhakti include sympathy and 
courtesy in speech and altruistic service? bsp 
Is it not said in Suta Samhita: 


aayay ed Saas az | 
aaqaed sai Rraarechtar I 


Sympathy, courteous and gentle speech, ang 
habit of doing good to our fellow beings, are said 
to be elements of Siva Bhakti. 


Rama Sastry: I was talking of his Bhakti. 
You refer to our Bhakti. 


Avyar: Is it not also said in Suta Samhita: 


) Sch GE STANT OCT | 
aaa , dat a Breraeenzar 1) 


Appreciation of others’ merits, ignoring their 
faults, and love towards all are elanienis of Siva 
Bhakti. 

Hence we ought to judge of our friends charit- 
ably. Innocence must be presumed until the con- 
trary is established. My mother used to tell me 
that God may appear before us in var ious forms to 
test our goodness, modesty, charity and sympathy. 
. Who knows that tig Krishna Bhakta is not God 
Himself in this form. 

Enter child Sita singing. 


Sita: APTTAASAD ART II 


miDniQer Cw sorb wr mr sgos 


ye OMNIPRESENCE AND LOVE: OF GOD. 


PUMA TT 
GLOLIT Cliusi BOR SG WLM 23601. | 

I’or those who have faith in God He appears — 
as. a_ benign king of world drama; whereas He 
appears as the Lord of restraint to those who have 
no faith in Him. 

Rama Sastri: The echild’s song appears to be 
°God-send now. It exactly tallies with your pious 
remarks. 

Aiyar: God is giving us evidence of His Omni- — 
presence and love at all times and places. But 
a pious heart is essential to experience His infinite 
love. Those who experience communion with Him 
once, always pray for strengthening their faith in, 
and veneration for, Him. They always pray for 
liberation from care and trouble which are unpro- 
fitable in every way. Oh! how wise is he who ex- 
periences thus! 

Rama Sastry: The intensity and sincerity of 
your Bhakti towards Divinity is infinity. Your 
. whole house seems to be saturated with Bhakti. No 
doubt your mentality ought to be our ideal. But it 
may take many lives for me to free myself from 
egoism and passions in spite of my vast learning 
and high principles of life. And Bhakti never co- 

exists with egoism. : 

Avyar: Krishna Bhakta, A sympathise with 
you in your misfortune. Gan I be of any help to 
vou? | 3 = See 
Krishna Bhakta: J have a daughter to be mar- 
ried. She is almost thirteen. Thad great difficulty 


eo 


& 


WORLDLY TROUBLES AND VAIRAGYA. 23 


in getting a suitable bridegroom whose horoscope 
agrees with my daughter’s. Now the vara-sulka. 
or bridegroom’s price demanded of me is exhorbi- 
tant. My father was advised to beg of a charitable 
gentleman living at a very distant hilly place. For- 
tunately he succeeded in getting a few thousand 
rupees from him as he is extremely rich and phil- 
anthrophic. But on my father’s way back, he was 
attacked by mlechcha robbers and was robbed of 
the whole amount. He narrowly escaped from be- 
ing put to a horrible death as his life period fixed 
by the creator had not yet elapsed. When he re- 
turned home, these Sastris and Vadhyars compelled 
him to perform prayaschitta. He is now advised 
to go through the same route to another rich and 
charitable gentleman at a distant place. We are 
terrified at the idea and are quite unwilling to risk 
a journey through the same route. 

Rama Sastry: This reminds me of Vidyaranya 
Swami’s famous sloka. 


Teta AO FSH: MATA AGL AE | 
rors: THA AA TAMA: ACCA: II 


Just as a Brahmana made captive by mlechchas 
and compelled to perform prayaschittam after- 
wards will never risk a visit to a place occupied by 
such mlechchas, a jiva who has realised the misery 
and suffering of its identification with the body, 
will never become a victim to such identification. 


tad 


24 _ JIVA DEFINED. 


Aiyar: Myr. Sastriar, we hear of chidabhasa, 
jiva and other terms often. Have you found any 
clear definition of jiva anywhere? | 

Rama Sastri: Yes. Vidyaranya Swan says: 

arg qatye ACeA A: Fa: | 
Fro fesse ast Sit Sag II 

The combination of that which is only a partial 
reflection of the universal spirit, in the subtle body 
along with that subtle body and the pure conscience 
is said to be the jiva. 

(Azar gives rupees ten to Krishna Bhakta and 
says): 

Aiyar: Oh! Brahmana, the purpose for which 
you seek help deserves all support. But as there 
are many claims like yours on my charity purse I 
request you will be kind enough to accept gladly what 
little I give. I thank God Krishna for giving me 
this opportunity of helping you although only with 
a paltry sum. May Krishna bless you. 

Krishna Bhakta: Venerable sir, this is a 
shower of gold on me. None pays more than a 
rupee in these days even for such unavoidable ex- 


penses of the poor especially as such gifts are not 
advertised. 


Avyar: This vara-sulka has become the bane 
of the Brahmana community. ‘‘It grows with such 
fearful rapidity that unless the social conscience is 
stirred and the leaders of the society devise mea- 
sures to check the evil, the middle and poorer classes 
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of the Hindus must be hit hard indeed and in the 
long run deteriorate and decay. The evil has been 
portrayed vividly in the form of various stories: 
Though almost every one is a victim to the tr ouble, 
nobody is sufficiently active and earnest to create 
and co-ordinate public opinion in increasing volume 
against this malpractice, so that the evil may be 
mitigated and eventually checked. It 1s most un- 
fortunate that vara-sulka has become one of the 
essential conditions of marriage even among Brah- 
manas who ed marriage as a sacred and sanc- 
tified institution.’ ) ; 


To add to ane misfortune the increasing vanity 
of our society has developed fashionable extrava- 
evant expenses on marriage occasions. ‘The pres- 
sure of our women and the bridegroom’s party 
amongst whom there are many irresponsible men 
often, aggravate the misfortune to a very great 
extent. 


It is no exaggeration at all to say that many 
Hindu families are merely ruining themselves by” 
the marriages of their daughters. Every society 
ought to have institutions to protect its ideals. 


Rama Sastri: Our Jagat Guru has decided 
to carry on a propaganda to uproot the evils of 
enforcing bridegroom’s price and of adopting ex- 
travagant artificial and fashionable life. If a dozen 
Sishyas like you co-operate sincerely with the 
Swami in this benevolent propaganda, I am sure 
the evils will vanish in a short time. 


26 EVILS OF IMPULSIVE LIFE. 


Aiyar : I shall certainly do all I can to sup- 
port this movement. To remove ignorance and 
mischief in the world as far as one can, is a sacred — 
duty cast upon all. 

~Vidyaranya says : 
HATTA AHAACAA aaa: | 

There is no business in the world for the wise, 
other than the enlightening of the ignorant. Bride- 
groom’s price is one of the many evils of impulsive 
and fashionable life. 

Rama Sastri : What are the other evils ? 

- Aiyar : They are :-— | | 

(1) Development of fanciful ambitions which 
we are unable to fulfil. 

(2) Discontent as a result thereof. 

(3) Disrespect towards elders and superiors 
and revolt against authority. 

(4) Becoming a slave to sensual life and 
passions. 

(5) Resultant poverty, incapacity and unem- 
ployment. aed 
(6) lUltfeeling towards fellow-beings and a 
reaction in the shape of hatred. 

(7) Development of passions, ignorance and 
misconceptions. 

(8) Anxiety, fear, pain and misery. ’ 

(9) Loss of sense of responsibility. 

(10) Substitution of artificial to natural life. 
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(11). Irreligiousness, and 
(12) Loss of originality. 


Rama Sastri: Is there any special cause for 
the abominable vice of enforcing hep le teat S 
price. 


Aiyar: I have heard of a humorous cause 
but it seems to be intelligent and sound also. In 
ancient days wife was serving the husband as a 
pativrata (afagat). Then bride-price was in vogue. 
With the introduction of fashionable civilisation the 
services of the couple became reciprocal. At that 
time there was neither bride’s price nor bride- 
groom’s price. 

In course of time there was a reaction and 
now the husbands have to serve wives who have 
become literal better halves. Hence it is natural 
that parents of bridegrooms are unwilling to part 
with their sons except for a price. 

But the fundamental reason is the increase in 
greed, vanity and irresponsibility all round. A dwija 
ought to feel that he owes a debt or (%m) to departed 
ancestors or Pitris and this is discharged only by 
his begetting issue on a duly married wife. He is 
therefore bound to marry. If this responsibility is 
felt, the bridegroom and his father or guardian 
will certainly feel the injustice of claiming a price 
for discharging a Vedic duty. There is a growing 
¢endenecy to avoid all kinds of responsibility both 
secular and religious in these days of fashionable 
civilisation. 


28: SOCIAL’ EVILS AND PUBLIC OPINION. 


Rama Sastri: Did you aces of the intention 

of his Holiness before? | | 
_ Aiyar: Yes. His Bilatews was kind wiodete 

to ask me to consider and submit definite proposals 
for uprooting these evils after consulting pious and 
intelligent friends. Individually all are unanimous 
in denouncing the abominable practice of vara-sulka 
and the development of extravagant fashionable. 
life everywhere. But very few suggest any defi- 
nite remedy. ee 

We are of opinion that the only possible 
method of solving the problem is to organise our 
society and make it possible to create a strong and 
effective public opinion denouncing these evils. 


Rama Sastri: Organisation of a society is a 
Herculean task. Is it not enough if we arrange 
for lectures all-round and issue pamphlets denoune- 
ing these evils. 

Aiyar: No. Such activities cannot effectually 
uproot these evils. First of all we have to remem- 
Ber that the only power to regulate social evils is 
‘‘public opinion’’, in the society. And it should be 
understood as generally referring to the opinion of 
the majority of those who have held or are capable 
of holding an opinion on the matter. No doubt 
public opinion can never be unanimous in any mat- 
ter. The public opinion of a society as a whole can 
be developed only by education on the matters ort 
which we wish to generate the opinion. The real 
views of a society as a whole can never be under- 
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stood by tabulating the writings of some correspon- 
dents in newspapers or pamphlets issued in the 
matter. Nor can a number of societies without an 
organisation succeed in remoulding public opinion. 
Hence we must organise the Brahmana society well 
by rousing the latent Brahmanyam (ai@4+, in them. 


Rama Sastri: What is the necessity for an 
organisation. for generating and developing: Bue 
opinion ? - | 


Aiyar : Public opinion is” inseparable from. 
public spirit, public life and public body just as indi- 
vidual opinion is inseparable from individual spirit 
or atma, individual life and individual body. We 
cannot experience the existence. of body, life, mind 
and spirit separately in the individual. This prin- 
ciple is the same with regard to public body. and life 
also. And the better the organisation, the better 
the manifestation of these elements. Hence the 
value of public opinion depends upon the excellence 
of the organisation of the public body. 

~ Rama Sastri: Then please do all that you 
can for organising the Brahmana society. Many 
thanks for the enlightenment you gave me on vari- 
ous topics. I shall take leave for the present and 
go to you later on. 


~Sorne 2.—Aryar’s Office Room. 
(Aiyar is studying a case.) 
Enter, clerk Dayakara, Kuttu (Tutor of child- 


yen) and Devesa (junior vakil) in the hall touching 
the office room of Aiyar. ~ | 
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Devesa: Dayakara, we shall do well to attend 
office before Mr. Aiyar is ready for work. We are 
late every day. Mr. Aiyar, although far older than 
we are, gets up systematically at 4 a.m., repeats his 
prayers, goes out for a walk, finishes his ablutions, 
Sandhyavandanam, ete., and is ready for work at 
6-30 a.m. punctually. 


Dayakara: I feel shy in coming late daily 
especially as my master is very kind and courteous. 
But my coffee is never ready at home before 7-30 
a.m., and I cannot but have it. : 


Kittu: This excuse is most silly and undesir- 
able. First of all coffee is an extravagant and 
mischievous luxury. Latest scientists say that itis 
both a thief and a liar. It eats up the vitality of 
its victims, and misleads them into the belief that 
it gives additional strength and good appetite. 
Secondly, if you cannot overcome this petty craving 
of the tongue, you ought, to arrange for your coffee 
at a club where it is available at any time. You 
should not allow your sensual craving to interfere 
with your legitimate duty. 


Dayakara : I admit it is a bad habit but I err 
with many who are slaves to coffee. Ag this is a 
long-standing bad habit in me IT can overcome it 
only gradually. I can’t afford to spare money to 
pay a coffee club. | 


~ Devesan: Kittu! Don’t advise him to eo to 
coffee club. I have heard that it is often insani- 
tary and the preparations there are unhealthy 
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and polluted. They say that the customers 
mvariably sip coffee. Doctors say that this is one 
method of spreading contagious diseases. 


Kittu: Dayakara, I am glad you admit the 
necessity for changing your bad habit. I am sure 
you will give it up soon. I agree with your other 
views also. But there are some who differ from 
our views. Some days back a Pundit came here and 
inflicted a speech on us when he repeated the fol- 
lowing slokas :— | 

1. yagtacoffee a azq 
Please hear arat aa | 
One-third decoction sf 
Bodily health gafan: 
Two-third decoction s=fa 
Motion 3=efeq 4 at: | 
x both of them waa 
Kqual vag aa ui 
3. 4 z=aq. sweetness of coffee 
asi «sipping fy Far. i 


bo 


Devesa: I have given up this bad habit long 
ago. I now take a cup of wheat ganji only in the 
morning. 


Kittu: What a clever fellow you are! You 
remind me of Kuppan who was saying the other 
day that he gave up the habit of using snuff and now 
Manages with tobacco chewing or cigarette smoking. 


@ 
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» . Devesan and Dayakara: Please don’t talk so 
dowd: Mr. Aiyar may overhear us. 


Kittu: You need not be afraid of that. He 
never pays any attention to idle gossip. His mind 
is always concentrated: either in professional work 
or Vedic study. The objection to both coffee and 
ganji is the ignoring of the meaning of our Prana- 
huti mantras which are intended to remind us that 
we are justified in eating and drinking only for 
nutrition when there is a natural appetite and that 
we should not become victims to the craving of the 
tongue. The best physicians say that two meals a 
day are quite sufficient for our health and anything 
additional is an. officious disturbance of the diges- 
tive power and is harmful to our constitution. It is 
said in Srimad Bhagavata. 


TAS Tea Aisarares: Gar 
aq saRa4 aid aa fa | II 


: So long as the tongue is not controlled a man 
has not gained self-control, although he has succeed- 
ed in controlling the ee senses. If he succeeds 
in controlling his tongue, he has succeeded in all. 
This remark is true not only of eating and drink- 
ing but also of talking. It has been rightly said 
that if we avoid gossips and idle visits we shall 
have time for everything. 4<° 


- Aiyar: Devesan! Have you found out oid 
soakgema | to support our position in the Mana ease. 


LIBERTY OF JUDICIAL CONSCIENCE. So 


Devesan: I have not succeeded in finding 
any. o 


Aiyar: Our contention being just, I am sure 
there must be some authority in our favour. 

_ Devesan: ‘There may be. But where is the 
incentive for work? Our clients: exact work from 
us and pay very rarely. Case-law is getting so 
voluminous that even Dharmaputra’s patience is 
insufficient to find out the necessary authority from 
it. And judges are now-a-days not inclined to attend 
to the citation of many cases. They wish to decide 
often in the light of their own conscience. 


Aiyar : But they are not allowed to have the 
liberty of conscience without reservation. It must 
submit itself to case-law. 


Devesan: Is there any ruling on that point 
then? 


Aiyar : Yes. There is a case in XIX Allaha- 

bad. p. 390, where it has been held that a judge is 
not entitled to have a free conscience. It must be 
subject to the decisions of the High Court and 
. the legislature. At page 413, we find, ‘‘If the con- 
_ science of a magistrate or of a judge forbids him 
to apply the law as it is or to make himself to the 
best of his ability acquainted with the law or pro- 
cedure to be applied in a case before him, that same 
conscience should suggest to him that he should 
vacate his office and seek a livelihood in some other 
walk of life. I have been compelled to make these 
observations by my recollection of the illegal pro- 
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cedure of more than one Sessions Judge.’’ Then as 
regards the construction of enactments it has been 
said at page 407 in the same case, ‘‘ It is the duty of 
the Judges when construing an Act of the Legisla- 
ture to attempt to ascertain what was the intention 
of the legislature and to give effect to it, and not to 
seek some pretext for defeating an intention of the 
legislature which does not meet with their 
approval.’’ 

Devesan : What are the limits of judicial dis- 
eretion then? 

Aiyar: (1) The discretion of the Court 
must be exercised on recognised principles. (29 
C.W.N. 643). | 

(2) A discretion although absolute, is none 
the less a discretion to be exercised with reference 
to the true position and perhaps even with a grea- 
ter sense of responsibility in that it is within limits 
final. (1925 M.W.N. 459). | 


(3) Discretion when applied to a Court of 
law means discretion guided by law. It must be 
governed by rule and not by humour. It must not 
be arbitrary, vague, and fanciful, but legal and re- 
eular. ‘‘In using a judicial discretion the Courts 
have to bear in mind not only the statutes, but also 
the great rules and maxims of the law, such, for ex- 
ample, as those of logic, or evidence, or public 
policy. A Court might fairly be asked to review 
a finding that 2 and 2 make 5.’? (14 Bom. 331 at 


344). 


CONSCIENCE AT VARIOUS STAGES OF LIFE. 30: 


me Devesan : Why should so many limitations be 
placed on the conscience of a Judge in the dis- 
charge of his duties? 


| Aiyar: One of the greatest altruistic workers 
in the world now says :— 

‘* Conscience is a very variable quantity, differ- 
ing among different nations, among different com- 
munities, varying with the varied stages of evolu- 
tion, useful only amid accustomed conditions, and. 
failing when applied to new problems.’’ It is not. 
always the voice of God from within unless it is 
pure and clear. ‘‘The conscience of average men 
allows them to do very many things of which a man 
of noble character will say: “ This is against my 
conscience ; the average conscience is far below 
that of the greatest thinkers, of the purest saints, 
of the noblest men of the times. The common 
average conscience is embodied in the law.’? Poli- 
tical and social expediency requires that the law of 
the land and its construction by the highest tribu-. 
nals should be respected to ensure consistency and 
peace, in human actions. 

Devesan : Very often the law is not clear and 
its construction is not the same by all. For example 
we find the following remarks in Strahan’s Bench 
and Bar of England which is reputed to be one of 
the most advanced countries in civilisation. 


* “Tt is impossible to know the effect of a new 
Act until it has been interpreted by the Court. 
Sometimes the interpretation is even beyond ¢he 
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Court’s powers. It was, I think, Chief Baron 
O’Grady who had to confess to a Jury that he could 
not understand a new Act dealing with sheep-steal- 
ing. He had read it over and over again, he said 
dejectedly, and the only thing in it that was clear 
to him was, that when a sheep was stolen somebody 
or something was to be hanged. But, for the life 
of him he could not make out whether it was the 
man who stole the sheep, or the man that owned 
the sheep, or the sheep itself.’’ So far with re- 
gard to statute law. As regards interpretation I 
shall give one specimen. It has been pointed out 
in the criticism of Act III of 1907 by an able com- 
mentator. as follows:—‘‘ It is a rule of English 
Bankruptcy law that no application for the adjudi- 
cation of an insolvent need be accepted where such 
application is made in abuse of the process of Court. 
Certain of the High Courts in India at one time 
interpreted this to cover cases where the petitioner 
‘was applying with the intention of defeating his 
-ereditors; but a recent decision of the Privy Coun- 
wil [ (1916) 44 Cal. 535 (P.C.) | following the majo- 
rity of the rulings in this country, has shattered this 
method of tempering law with common sense, and 
has laid it down definitely that a person applying 
to be declared an insolvent has a statutory right to 
be so declared, and cannot be deprived of it on the 
ground that he is abusing the process of law: 
Hence law and its interpretation are as vague and 
indefinite as the verdict of conscience in various 
stages of evolution. So everything in the legal 
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world is full of ‘‘confusion, delusion, occasion, 
evasion and relation’’. It is most unfortunate I 
am obliged to continue in this speculative profes- 
sion most reluctantly as there is none to recom- 
mend me for an employment on a permanent salary. 

There are many who say that legal profession. 
has probably the worst reputation of all learned. 
professions and that many a lawyer is willing to 
sell his services whether the cause he works for is 
right or wrong. Once a learned Judge compared it 
to a system of contagious disease in a state. 

Aiyar : Do not be so dejected and pessimis- 
tic. Of course, these are hard days in every walk 

of life. 

Sri Krishna says :— 

aaa fE Ao qaaretarzar: |) 

Every avocation has got its own troubles just 
as fire is surrounded by smoke. There is nothing 
special with regard to the legal profession. The wise 
and active conquer difficulties by daring to attempt 
them ;_ sloth and folly shiver and shrink at sight: 
of toil and hazard, and make the impossibility they 
fear. | 

Learn to understand that all work has in it a 
spiritual element. I may in this connection draw 
your attention to the excellent remarks of Sir Guru 
Das Banerji who was one of the wisest saints in 
our profession. 

“I find a large number of my educated coun- 
trymen, animated by various aims and aspirations, 
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betaking themselves to certain paths of life which 
it has been my lot also to walk in. These like other 
paths in this our field of trial, are not strewn with 
flowers, but are beset withthorns and covered 
with many pitfalls; and it is due to those who 
come after me that I should apprise them of the 
moral difficulties in their way, and give them such 
advice as I am capable of, to enable them to avoid 
or surmount these difficulties. I must also tell 
them—for the unkind truth must be told to prevent 
disappointment, and the sooner it is told the bet- 
ter—that success in the legal profession is by no 
means so easily attainable as the sanguineness of 
youth would wish, that thorough and severe trawm- 
ing and untiring patience are necessary for such 
success and that the burdens imposed on them, if 
duty is a burden, far outweigh the benefits attain- 
able if measured only by the fees and distinction 
earned. But at the same time I may give them this 
cheering assurance that if they view their situa- 
tion from a higher standpoint, and take a 
broad view of it, if they view the true moral aspects 
of their profession, they will see that it is a truly 
noble profession worthy of the aspirations of the 
most elevated intellect and moral nature, and capa- 
ble of giving rich rewards to all the deserving, 
however numerous they may be.’’ 


Kittu: Sir, may I be allowed to point out 
that you are too optimistic and there are good 
grounds for the pessimism of Devesan also. 
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Aiar: You are right. A saintly thoughtful 
writer R. W. Trine says in this connection as fol- 
lows: ‘‘The optimist is right. The pessimist is 
right. The one differs from the other as the light 
from the dark. Yet both are right. Hach is right 
from his own particular point of view, and this 
point of view is the determining factor in the life 
of each. It determines as to whether it is a life 
of power or of impotence, of peace or of 
pain, of success or of failure. The optimist has 
the power of seeing things in their entirety and in 
their right relations. The pessimist looks from a 
limited and a one-sided point of view. The one 
has his understanding illumined by wisdom, the 
understanding of the other is darkened by ignor- 
ance. Hach is building his world from within, and 
the result of the building is determined by the 
point of view of each. The optimist by his supe- 
rior wisdom and insight, is making his own heaven, 
and in the degree that he makes his own heaven is 


he helping to make one for all the world beside. 
The pessimist by virtue of his limitations, is mak- . 


ing his own hell, and in the degree that he makes 
his own hell js he helping to make one for all man- 
micind., ”? | 

You and I have the predominating characteris- 
tics of an optimist or the pre-dominating charac- 
teristics of a pessimist. We then are making hour 
by hour, our own heaven or our own hell; and in 
the degree that we are making the one or the other 
for ourselves are we helping to make it for all 
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the world. And it must also be remembered that the 
resolutions of the just depend on the grace of Gad 
rather than on their wisdom; and in Him they 
always put their trust, whatever they take in hand; 
for man proposes, but God disposes; nor 1s the 
way of man in his own hands. 


Kittu: Your arguments are always convinc- 
ing. But the mental strife of our young Vakil 
Devesa at home is far more powerful than the 
strife of all the Vakils in Courts on behalf of their 
clients. You are always calm and cheerful. But 
such a balance of mind is not enjoyed by many. 

Avyar: Goldsmith says :— 

‘‘ Fortune, men say, doth give too much to 
many 

But yet she never gave enough to any, 

Let us draw upon content for the deficiencies 
of fortune.’’ 

We ought to remember that God, the manager 


of the world family, is giving us enough according 
.to our necessities and qualifications. 


‘¢ A competence is all we can enjoy, 
A competence is vital to content, 
Much wealth is copulence if not disease.’’ 
Devesan: I strive my best to have peace of 
mind. But my thoughts are as restless as the 
winds. Will you kindly advise me as to how I ean 
gain self-control. 


Aiyar: . We ought to feel that God has dispos- 
ed of your time and my time and assigned work for 
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us, In this profession. We must dedicate our time: 
_ and energy to the service of humanity, through our 


profession. We must be qualifying ourselves better 
for such service always, remembering that our pay- 
master is God, our clients being only the media 
through which He pays us. As a matter of fact it is: 
our real and good service that return to us through 
some clients in the shape of money or through others 
in the shape of distinction, influence and power. 
But what we get is always an attraction by our 
merit-magnet, the forces being well-adjusted by the 
most just and wise God. In fact every man’s fate 
is his own self-acquisition. We must be improving 
our character, capacity, and contentment inces- 
santly. 


Devesan: Will you kindly give me some rules. 
of guidance for the improvement of character? 


Aiyar: <A great writer has said: 


‘* Unconsciously we are forming habits every 
moment of our lives. Some are habits of a desira- 


ble nature; some are those of an undesirable nature. 


Some, though not bad in themselves, are ex- 
ceedingly bad in their cumulative effect, and cause 
us at times much loss, much pain and. anguish, 
while their opposites would, on the contrary, bring 
us much peace and joy, as well as a continuously in- 
creasing power.’’ 


- Habit-forming and character-building are not 
matters of chance. Every human being can say, 
I will be what I will to be.?? After deciding like 
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this we must regulate our thought forces as fol- 
lowes © | is 

1. Sensual pleasures are inferior to mental 
ones both in point of intensity and duration. 

2. Similarly mental ones are inferior to the 
intellectual and they to spiritual happiness. 

3. <A sacrifice of the previous ones is essen- 
tial to bring about the subsequent ones, and by this 
sacrifice, our happiness is only increased. 

4. Idlers do not get even sensual pleasures, 
and the uncultured do not enjoy intellectual plea- 
sure. | 

5. Misguided activity stands in the way of 
enjoying spiritual bliss. 

6. It is passions and imperfect knowledge 
that misguide the activity. 

7. If passions are subdued and knowledge 
made perfect, mind becomes pure, and zs external 
manifestation is the formation of good character. 

8. True wisdom reveals itself as good swa- 
bhava or character. 

9. True wisdom and good nature are essen- 
tial for supreme happiness. 

10. Experiences of reputed saints will be 
very helpful to us in remoulding our swabhava into 
one of Ananta Kalyana Guna or infinitely exceilent 
character. 

11. We must be respectfully watching their 
conduct, and understand the principles underlying 
their life. 


-. 


12. 
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Our life must be regulated by well-de- 


fined principles and should not be allowed to drift 
away loosely. 

Devesan: What are the essential elements of 
good character? 

Aiyar: It is not possible to recount all. The 
following are some of them; viz. : 


18 
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Honesty and sincerity, 

Diligence in discharge of duty, 
Diserimination and determination, 
Kquanimity and cheerfulness, 
Modesty and humility, 

Nobility and charity, 

Mercy and sympathy, 

Patience and kindnegs, 


Gentleness and non-violence in thought, 
word and deed, 


Cleanliness and purity, 

Righteousness in thought, word and deed, 
Repentance for wrongs and toleration, 
Impartiality and love of fellow-beings, 
Prudence and far-sightednegs, 


. Insight and moral courage, 


Gratitude and goodness, 

Plain living and high thinking, 
Comprehensive view and keen memory, 
Freedom from (a) Sensual craving, (Db) 
gossip, (c) avarice, (d) arrogance, 
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(c) hypocricy, (f) conceit, (g) wrath, 
(h) harshness, (7) ignorance, (j) tale- 
bearing, and (k) Officiousness, 


90. Appreciation of virtues and respect for 
the great and good, 

91. Self-reliance and self-culture, 

92. Self-control and self-sacrifice, _ 

93. Self-respect and self-purification, 

94. Self-satisfaction and self-realisation, and 

95, Self-surrender to God. 


Devesan: The list of virtues given out by you 
shows how distant the average man is from. the 
Kingdom of God. Many wish to acquire those vir- 
tues and live in accordance with them. . 


‘‘ But alas! the pleasures of sin prevail over 
the soul devoted to the world, and under these 
thorns she imagines there are delights, because she 
has neither seen nor tasted the sweetness of God, 
nor the interior pleasures of virtue. The lust of 
the flesh, the lust of the eyes and pride of ife draw 
to the love of the world, but the pains and miseries 
which justly follow these things breed a hatred and 


loathing of the world.’’ 
) LOW. 


This mental strife is felt most in the legal pro- 
fession. O, God! I cannot fly from it, but must of 
necessity fly to Thee, that Thou mayest help me and 


turn it to my good.’’ 


ee 
we 
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(Enter child Sita.) 
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Sita: Father, Mama Ayyaswami Sastri de- 
sires to see you. He is in the drawing room. 


ScENE 3.—Drawing Room. : 
— (Enter Vakil Ayyaswami Sastriar and Aiyar.) 


A. Sastriar: Mr. Aiyar, I had been on a walk 
round the fort. I saw the Secretary of the Hindu 
Sabha on the way. He says that our Suddhatma is 
come here. ‘They wish to know the real mentality 
of Orthodoxy towards the depressed classes. 

Aiyar: Real orthodoxy and sympathy are in- 
separable. Hence sincere orthodox people will 
tend their support to all prudent activities to elevate 
the depressed classes and for removing the evils 
of untouchability. They believe that every living 
being is a temple of God and that the degree of ma- 
nifestation of Divinity through human bodies de- 
pends upon the purity of heart, goodness of cha- 
racter and cleanliness of body. 


A. Sastriar: Then how do you account for the 
misconception that Orthodoxy is unsympathetic 
towards the depressed classes and the efforts to re- 
move the evils of untouchability. 

. Atyar: Because Orthodoxy disagrees with 
any kind of impulsive and imprudent agitation and 


propaganda which end merely in the depression of 
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classes who are in good position on account of their 
past good karma. Orthodoxy has as much regard 
for men of good position as it has sympathy for 
the uncultured and the impure, because Orthodox 
people believe that God permeates all equally. 


A. Sastriar: What is the nature of the de- 
pression you speak of? 


Avyar: The prestige of Orthodoxy, Aristo- 
cracy, and Government machinery is aimlessly de- 
pressed to a considerable extent by impulsive agi- 
tation fomented by intellectual autocracy. This 
violent depression disturbs everywhere smooth and 
harmonious pr ogress which alone is substantial and 
real. 


A. Sastriar: Is not the claim of vested rights 
and privileges unjustifiable everywhere and at all 
times? It cannot be disputed that all kinds of pro- 
gress are retarded by such a claim. 

Swami Vivekananda explains our aun towards 
progress as follows: | 

_ “* What can be attained is elimination of pri- 
vilege. That is really the work of the whole world. 
In all social lives, there has been that fight in every 
race, and in every country.’’ : 

“The enjoyment of advantage over another 
is privilege and throughout ages, the aim or mora- 
lity has been its destruction.’’ 

Are Orthodoxy, aristocracy and bureaucracy 
which are in an advantageous position helping sym- 
pathetically their less fortunate brethern in ordinary 
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and essential comforts of life? Is not this neglect 
of duty that accounts for the downfall of orthodoxy? 
A great American free-thinker rightly says: 

“* Orthodox religion is dying out of the civi- 
hsed world. It isa sick man. It has been attacked 
with two diseases—softening of the brain and ossifi- 
cation of the heart. It is a religion that no longer 
satisfies the intelligence of the country; that no 
longer satisfies the brain; a religion against which 
the heart of every civilised man and woman pro- 
tests. It is a religion that gives hope only to the 


few; that puts a shadow upon the cradle; that. 


wraps the coffin in darkness and fills the future of 
mankind with flame and fear. It is a religion that 
I am going to do what little I can, while I live to 
destroy. In its place I want humanity, I want good 
fellowship, I want intellectual liberty, free-speech, 
the discoveries and inventions of geniuses, the de- 
monstrations of science—the religion of art, music 
and poetry—of good houses, good clothes, good 
wages— that is to say, the religion of the world.”’ 
Aiyar: No doubt any offensive assertion of 
vested rights and privileges is unjustifiable. But 
their non-recognition by others ignoring the fact 
that they are the merited results of past good karma 
of the claimants and the offensive attack on them 
in season and out of season are still more improper. 
There is nothing wrong m the existence of vested 
rights and privileges in the world which could be 
and ought to be utilised always for the good of the 
fellow beings. Of course the abuse of privileges 
® 
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and vested rights is unrighteous. But we must 


also remember that their existence and claim may 
be and are often used for the removal of oppression 


and depression. One-sided view very often gene- 


rates a prejudice which takes a long time to heal. 
We must cultivate a habit of taking a comprehen- 
sive, impartial and correct view of things. 


Swami Vivekananda himself says :— 


‘‘That all men should be the same could 
never be, however, we might try. Men will be born 


differentiated; some will have more powers than 


others; some will have natural capacities. We can 
never stop that (as the karma of all is not identi- 
cal). At the same time, ring in our ears, the won- 
derful words of morality, proclaimed by various 
teachers,—‘‘ Thus seeing the same God equally pre- 
sent in all, the sage does not injure self by the self 


and thus reaches the highest goal. Even in this 


life they have conquered heaven whose minds are 
firmly fixed on this sameness; for God is pure and 
is the same to all. Therefore, such are said to be 
living in God.’’ 


A, Sastriar:. Yes... There is. fault. on bota 
sides and it is unreasonable to ignore the rights of 
men in good position although they assert and ex- 
ercise them improperly sometimes. No man is 
wholly bad and we have to judge of virtues and 
vices ignoring personalities. I have a high regard 
for your opinions as you always have an open and 


balanced mind. May I request you to suggest your 
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views for improving the lot of our unfortunate bre- 
 thren? | 

Aiyar: Very gladly. First of all Wwe must 
remember that any reform which is to be attempted 
will not be sufficiently effective unless it goes to 
the root of the matter. It must begin from the 
bottom and not from the top. There are certain 
duties cast upon the depressed classes also as there 
are duties on the higher classes. Of course, the 
higher classes could do a good deal in helping them 
to discharge these duties. But the advocates of 
reform are not justified in ignoring the duties of 
the depressed classes. To begin with, we must ask 
ourselves why they are not allowed to mingle with 
the higher classes freely. Is it not because 
of their ways of living, their filthy food and 
disgusting habits? As long as they live as 
they do now, untouchability may have to con- 
tinue. Let us all co-operate with them in rais- 
ing them to a cleaner and purer standard of living, 
and place before them higher ideals of life oradu- 
ally. It must be remembered that the higher class- 
es can render help successfully only to those who 
are willing to respond sincerely. It will be very 
dangerous to rouse premature and fanciful ambi- 
tions. The task, no doubt, is difficult, depending 
as it does on patient, prudent and persistent educa- 


tive propaganda. But nevertheless the preliminary | 


has to be faced and gone through if the depressed 
classes should succeed in elevating themselves so- 
cially. As Dr. Besant puts it: : 

‘ 4. e 
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‘¢ Untouchability has been the result of the 
difference of refinement, of education and of clean- 
liness between the higher and lower classes. <A va- 
riety of this exists in the most democratic of coun- 
tries. Is there no untouchability or distinction of 
higher and lower observed in England or America? 
Do the people of the slums and the higher or the 
middle classes mix freely with one another?’’ Is it 
not prudent to bring into prominence the necessity 
for cleanliness and better food and education before 
egeing them on to the assertion of controversial 
rights which merely wounds the sentiments of many 
without producing any wholesome results? The 
attempt to force a set of reforms down the throat 
of the Orthodox is to deny to them the very rights 


of self-determination which are being advocated on 


behalf of the depressed classes. We should not 
forget that reforms achieved with the sympathy and 
consent of persons affected by the same will be per- 
manent; whereas the rough and hasty methods of 
militant campaign and clamant agitation may pro- 
duce only transitory results which very often are 
unwholesome also. The essential requisite for 
permanent social peace and harmony is a change 
of mentality which cannot be achieved by violent 
methods. The only prudent and suecessful step. 
therefore, is to rely on the value of smooth anc 
har monious progress. 


(Enter Kittu.) we 


Kittu: Please excuse me for my intrusion. 


© 
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}. < 4, Sastriar: Kittu, to which party do you be- 
long? To the Orthodox or the Reform party? 

- Kittu: 1 belong to neither of them. I am 
always for tea party which has the greatest follow- 
ing. I do not think that there is any party, poli- 
tical, social, religious or economic, which has as 
much following as the tea party. It may be inte- 


resting to know the reason for this. May I explain 


why this is so? 
A. Sastriar: By all means. 
_ Kittu: All are working or at least ought to 
‘work for unity as it is the foundation for liberty. 
And tea party alone succeeds in bringing about 
unity uprooting caste prejudices and conventions. 
As violation of caste conventions will be glaringly 
noticed in dinner parties, they are not as successful 
as tea parties. That is why modern pandits say :-— 


4a afta y Caste Xz: 
ad Cosmopolitan fig: | 
qr Caste famed 
Coffee, tea aga wai 


That is known as cosmopolitan where there is no 
caste demarcation. This caste division is bondage 
and coffee and tea constitute the nectar medieine to 
uproot bondage and assure hberty. 


. A. Sastriar: Mr. Alyar, what is the difference 
between caste divisions in India and class divisions 


im European countries? 
2 


} 


82 | wins CASTE. 


Avar: It the principles of class division in. 


one life are applied to people who accept the theory 


of re-incarnation we get caste division. The latter 
involves the idea that our birth is evidence of our 
evolutionary stage up to our last birth in previous 
lives. Hence our caste demarcation is made by the 
invisible rulers of the world. That is why Sri 
Krishna says :— 3 


aga Aa Tez 
I have created caste demarcation. 
ae Hawa ai ernie 
Know Me as its creator and destroyer. 
So God and His officials in the invisible world 
alone have the right to change the order of caste re- 
gistration in Chitragupta’s record. 
A. Sastriar: Kittu, you wanted to say some- 
thing. What is it? 
Kittu: I was overhearing your conmercat ne 


- though innocently as my tution room is next to this 


hall. When you began to attack the bureau- 
cracy also I began to pay attention as I am a 
Government official and as such a limb of the Go- 
vernment machinery. As I feel aggrieved by your 
ex parte remarks, may I crave your indulgence to 
express my views in defence of bureaucracy? I shall 


‘be concise and clear and try to make my conversa- 


tion interesting. 

“A. Sastriar: Our Kittu is always humorous 
and sound in his arguments. Let us hear him by all 
means. Kittu, go on with your speech. — 


BUREAUCRACY. | aya! 


_.. Kittu: The word bureaucracy means a system 
of Government centralised in graded series of offi- 
cials responsible only to their chiefs and controlling 
every detail of public and private life. If the heads 
of departments have the welfare of the people at 
heart, where is there anything wrong in the system? 
It is only a modified form of democracy that is 
possible in this world. If the officials are demo- 
cratic in spirit, the Government will be satisfactory. 
If their mentality has changed in these days, it is 
due to the artificial, fashionable civilisation which 

has contaminated all alike. If the electorate is ig- 
-norant, corrupt and unsatisfactory otherwise, I fail 
to see how a so-called democracy is better than a 
God-fearing bureaucracy. We have to note that 
irresponsibility everywhere in these days is the 
fault of the wide-spread modern artificial civilisa- 
tion. There is an, imitative tendency in these 
fashionable days, to be callous about others? com- 
forts. Do not our youngsters attack mercilessly 


the most inoffensive element in the human, body,. 
viz., the hair which is being cropped according to the 


fancies and idiosyncrasies of the agoressors. If 
any inconvenience arises through the bureaucracy 
it is only a providential reaction of the vagaries of 
fashion on the principle that for every action there 
is an equal and opposite reaction. God inflicts 
retributive justice where man inflicts none. 


« A. Sastriar: Splendid; Kittu. Have you any- 
thing more to say? pad 
* 
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Kittu: We have to remember that all things 
proceed from God who is infinitely just, wise and 
kind. It is only the Karma of each that re- bounds 
on himself according to Divine Justice. We are 
wrong in finding fault with mediums. If an of- 
fender is whipped as per the sentence ot a magis- 
trate, he should not find fault with the whip. The 
only cure for all our sufferings is to remember in- 
cessantly that ‘‘ man is master of his own destiny,’’ 
and remould our life basing it on self-reliance and 
on the realisation of the fact of our identity im 
reality with Divinity. | 
(Enter Sita.) 

Sita: | 
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Bhakti, reasoning, liberty, wisdom, charity, 
beauty and peace make us happy; whebeee noneaes 
life, disease, desires and _ selfishness make us in- 
happy. 


DOMINATION OF THE FAIR SEX. DD 


Father, Vadhyar calls you for Deeparadhana. 
A. Sastriar: What deeparadhana? 


diyar: The purohit has performed Surya- 
namaskaram and Puja. | | 


A. Sastriar: What! are proxies, muktyars and 
agents allowable even in religious performances? 
Mr. Aiyar, you ought to be above all these. Pro- 
bably you have also become a victim to the dictation 
of superstitious women as is the case in many a 
household. You won’t deny that it is our woman- 
hood that imprudently insists upon these meaning- 
less performances by proxies. It is surprising’ that 
even educated men like you yield to their dictation 
to purchase peace at home. 


Aiyar: Assuming you are right in saying that 
our women are primarily responsible for these re- 
_ligious performances, T hope there is nothing wrong 
in accepting their views if they are correct. In 
many matters their advice will be very valuabie. 
They are able to maintain certain valuable and es- 
se1itial formalities at home. Probably God is in- 


ereasing the dominating power of women as their 
ren) ‘an 


innate goodness is less contaminated by fashionable 
and artificial life than that of man. God is 2ood- 
ness personified and his Omnipotence or Tswa- 
rathwa is due to His goodness. Goodness is power 
always. Hindus believe that every woman is a 
partial manifestation of Sakti or energy of Iswara. 
And it is this Sakti that governs the Universe. 


06 GOODNESS AND GOD (ISWARA). 


Vidyaranyaswami says :—- 
UHRA Hila Gara 
‘‘ There is a oe dominating hie: ayer 
the whole creation.’ : 


Our greatness or superiority is always in pro- 
portion to the goodness in us. The dominating 
power in any one is clear evidence of goodness in 
him or her, latent or patent although we do not see 
that or we refuse to recognise that. In ancient 


- days our forefathers had more natural goodness un- 


polluted by artificialities. Hence women were 
subordinate to them. The only way to become Pati 
or lord of one’s wife, is to lead a natural and good 
life. Otherwise God is sure to make him subordi- 
nate to her if she is more natural and good. If both 
are equally good, the couple will be an ideal one as 
taught in the Vedas. That is why a wife is called 
aeraarren or a lifelong companion. ‘The 
question of superiority or inferiority arises only 
when one is more good than the other. One promi- 
nent good trait in the character of our women is 
their sincere faith in the value of orthodoxy. The 
religious performances by oneself is certainly better 


_ than getting them done by others. But non-per- 


formance is worse than the latter. WVadhyar’s per- 
formances are only a supplement in my house to 
what my sons and myself are doing. The time of 
our puja and namaskaram may not be ae stfit- 

able to the other members of the family for wor- 


oe 
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ship. Hence Vadhyar also performs puja for their 
convenience. 


A. Sastriar: It is very difficult for one who 
knows you well to understand how Vadhyar can 
supplement your Vaidika Karma. Your Vedic 
life is exemplary as you know the meaning of the 
mantras and the rationale of each Karma; whereas 
many of the purohits do not know the meanings of 
even slokas, and much less of mantras repeated by 
them like a parrot. We can’t expect them to know 
_ the principles underlying each Karma. Your faith 
is sincere and intense and at the same time rational : 
whereas there are many like me who believe that 
there are many vaidikas and priests who have 
no faith and a few who are in non-co-operation with 


Vedas. 


Aiyar: There is some truth in what you say. 
But your criticisms are more destructive than con- 
structive. We must all co-operate in improving 
our purohits and the position of vaidikas and 
pandits. 


His Holiness the Jagadguru of Kumbakonam 
Mutt is distributing prizes to those who pass in puro- 
hit examinations held by the Swami occasionally. 
‘Those who come out successful are awarded prizes 
and given medals and the title of Dharmagna. 

Both Sringeri and Kumbhakonam Mutts are 
seriously considering the question of arranging for 
réligious lectures throughout Southern India and 
of opening morning and evening religious classes to 
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school-going children. If this is done the future 
generation may have better regard for vaidikas, 
priests and pandits. We shall do well to co-operate 
heartily with the two Swamis in this benevolent 
mission. 

A. Sastriar: The real difficulty is the confu- 
sion between orthodoxy and superstition. There 
are many even amongst educated people who do 
not discriminate between the two rightly. 

Superstition means 

1. ‘* To believe in spite of evidence to the con- 
trary or without evidence, | 

2. To believe that the world is governed by 
chance or caprice, and 

3. To disregard the true relation between 
cause and effect. i 

The foundation of superstition is ignorance 
and the dome is vain hope. Superstition is the 
child of ignorance and mother of misery.’ 

Whereas orthodoxy is soundness in opinion and— 
doctrine. | 7 

To-day’s conversation has removed most of my 
doubts in this connection. T am now satisfied that. 
sincere orthodox people are more serviceable to 
humanity than many of the reform movements 
where agitation is more artificial than natural. 
When the mentality of a society agitates, naturally 
and really, Divine response is immediate. The 
agitation of the present day in various movements 
does not bear fruit, because it is artificial 
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Atyar: lam very glad to hear that. We must 
note that most of the changes advocated by reform- 
ers are only in the method of thinking. The under- 
lying truth is the same throughout eternity. Now, 
the moment one suggests a change in the method 
of thinking, there are some who immediately rush 
to the conclusion that there has been a rejection of 
all that has been held as truth or Divine revelation 
in the past, and that a new religion is accepted. But 
a close observation will show that good and rational 
orthodox people and sincere thoughtful reformers 
always agree in most of their ideals. No doubt the 
orthodox people insist upon being satisfied that any 
proposed change is for the better before it is accept- 
ed and adopted; whereas even sincere reformers 
sometimes support experimental changes. If the 
former may commit mistakes by inaction, the latter 
may do the same by rash and hasty action. 


A. Sastriar: I now realise the value of your 
oft-quoted motto ‘* Unity 1s Divinity.’’ 

I shall try my best hereafter, to study and in- 
terpret the mentality of our fellow citizens wisely, 
and to face responsibility, remembering always that 
true patriotism transcends party and communal 
boundaries. ) 

: May I request vou to explain how orthodoxy 
will serve our country? 

Avyar: The foundation of Hindu orthodoxy 

_is the Vedas. Moksha or liberty is taught to be the 

final end and aim of life. The condition for Moksha 
is said to be the realisation of the identity of the 
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Self in all beings which certainly will make us serve 
for the happiness of all as we work for our own. 
This conception of identity in reality of all is far 
higher than the idea of equality advocated by the 
liberals. An appreciation of the value of impartiai 
justice to all is the basis of Dharma which is said 
to be the best purifier of the heart. Hence liberty, 
equality and justice which are the basic elements of 
liberalism constitute the foundation of orthodoxy 
as it is based on the Vedas. And so we can get much 
inspiration from the Vedas for solving many of the 
problems to establish democracy anywhere. The 
_ teachings of the Veda will be always for smooth 
and harmonius progress. The conflict between the 
Karma Kanda and Jnana Kanda correspond ex- 
actly to the fight between conservatism and libera- 
lism. Vedas teach super-politics applicable to all 
the worlds both visible and invisible and for all 
times instead of to a small area or for a particular 
period. Those who are said to be entitled to Vedic 
study and life correspond to the politically-minded 
and public-spirited portion of the people ina country, 
who alone are qualified for national service. There 
is no Vaidika Karma which is intended to advance 
self-interest and domestic concerns alone. Tf we 
analyse the whole Vaidika Karma, we find daily, 
fortnightly, quarterly, half-yearly and annual duties 
prescribed for serving our fellow beings incessantly. 

Hence national service is only a portion of the 
duties of orthodoxy which carries out Vedie injutte- 
tions scrupulously. 
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A. Sastriar: If the conservative orthodoxy 
and the liberal reformers are both working for na- 
tional progress, how do you account for their want. 
of co-operation? 

Aiyar: The average man does not generally 
realise that his individual prosperity and happiness. 
depend upon the proper discharge of his duty to- 
wards his family, country and the world. If our 
duties towards these four are harmoniously dis- 
charged as taught 1 in the Vedas, incessant supreme 
happiness is assured thereby. Every fight and 
unpleasantness in the world can ultimately be 
traced to the violation of this principle. A life in 


accordance with this principle is spiritual life which. 


is the kind of life in the Kingdom of God. The 
chief characteristic in it is ( aayated wa? ),2.€., the ha- 
bitual joy in working for the welfare of Ae 


A. Sastriar: Many thanks for the enlighten- 
ment you gave me on various topics. I shall take 
leave for the present. 


Eait A. Sastriar. 
SCENE gic Room. 


Enter Aiyar and Devesan. 


Devesan: I am extremely grateful to you for 
the valuable lessons on character and capacity which 
you were kind enough to give me this morning. May 
I request you to explain to me specifically the quali- 


fications necessary for a vakil. 
, e 
® 
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Dlday being Sunday fortunately, you will not 


consider me as unduly encroaching upon your valn- 


able time. 


Aiyar: These qualifications may be consider- 


ed under five heads; w722. : 


(a) As a law-student, 
(b) Relationship with the clients, 
(c) The Bench and the Bar, 


(d) Duty towards the other members of the 
bar, and 


(e) Duty towards the public. 


(a) As a Law Student. 


1. Study the law well and thoroughly and be- 
come saturated with the underlying principles. _ 

2. Be a continuous student throughout the 
professional career. 

3. Remember always that the application of 
law to facts leads to many complex propositions 
which can be dealt with only by careful, patient and 
elear study and thinking. 

4. Be systematic and never postpone matters, 
as early preparations pay very well. 


0. Remember that the legal profession em- 


braces the whole range of human affairs, and study 


accordingly, ¢.g., 


(a) In land suits, knowledge of agriculture 


and economics is essential. 


& 
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(6) In cases of infringement of patent 
rights, we require knowledge of manufactures and 
_ mechanism. 

(¢) Banking and mercantile cases require 
knowledge of trade and commerce, 

(d) Boundary disputes can be handled pro- 
perly only with survey knowledge, 

(e) An aequaintance with chemistry, ana- 
tomy, literature and fine arts will help us in cases 
of murder, infringement of copyright, ete. 

(f) Knowledge of religion and society will 
be useful in defamation cases. 

(g) General knowledge of engineering may 
be necessary in building and factory eases. 

(h) Even a knowledge of poetry, music, his- 
tory, medicine, etc., may be of use in some cases. 

In short a vakil requires a general conception 
of the endless varieties and manifold complications 
of life problems in all aspects. 


6. We must study the biographies of the great 
lawyers and jurists. 


¢. Study the principles of jurisprudence and 
be qualified to suggest amendments, repeals, and 
codification of laws which will be conte to the 
~ happiness of the people. 


8. Learn to construe the law so as to make it 
consonant to reason as far as possible. 


9. Aspire to be original and natural, taking 
broad and deep view of matters. 
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10. Carry on research work and be thorough 
with enactments, case-law, and the common law. of 
the land. 


(b) Relationship with clients. 


1. Remember that your services to the clients 
must be more valuable than the fees you receive. 
Our prestige and dignity can be kept up only by 
giving to the clients wholesome aid ‘and advice in 
the settlement of contested cases. 


2. Prepare the cases well to the satisfaction 
of your conscience and the clients. 


3. Remember that we are not walking books 
of reference, and we are only expected to know 
where the law is to be found in complicated cases. 


4. Do not give haphazard opinions throug 
vanity. ‘Take time to study and think, and then ey 
advice to clients. 


5. Try to deal with clente directly as far as 
possible and anyhow do not allow an intermediary 


to benefit himself at the expense of your client 0] 


yourself. 


6. Never accept an engagement where the cas 
is bad in law clearly and completely. If it is : 
doubtful matter, inform the client of the same an 
then accept the pnedeadt si if he insists. 


7. If the case is bad on facts a vakil is neve 
justified in accepting the engagement unless the un 
righteousness is only a matter of inference. 


& 
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8. Do not give false hopes to clients that your 


forensic skill may make up for the weakness in the 


e@ase. 


9. Do your best to make your clients feel that 
we should have confidence in truth and justice and 
nothing else, as God is the ultimate judge in the 
ease. 

10. When once an engagement is accepted we 
are not justified in giving up our client or his cause 
unless he wants to go away. 

li. Ask clients to wait consistently with the 
period of limitation, if you find that the proposed 
eases are contemplated on account of some defect 
in. the law or some erroneous decision when you 
feel that an unconscionable gain is aimed at; the 
law or decision may be changed soon and the clients 
will only thank you for the advice to wait. 
| Although we lose our fees in such cases, we 
‘Shall be compensated by our self-satisfaction of 
having saved such clients from trouble, expense and 
disappointment of a heavy but fruitless litigation. 

12. Never change sides even if your client per- 
mits you. Such a change will be causing uneasiness 
Which will ultimately affect us harmfully. 

13. Be kind, courteous, gentle, polite, and dig- 
nified before your clients. 
-* 14. Have winning manners and do the bert 
honestly for the clients. 
‘ 15. Take permission of the client when you 
entrust doubtful eases to a junior. : 
5) . 
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(c) The Bench and the Bar. 


al. Remember always that our duty is to hel 
the Bench to administer justice properly. 
9. We are not justified in urging our own be 


lief in the justice of our clients’ cause. 


3. We are to do for our client in advocating 
his cause and conducting the proceedings as_ he 


‘might fairly do for himselt. 


4, Tf a client assures you of the truth of his 
case, place it before the Court exercising your OWE 
aan: in determining the weight to be attache 
to such assurance. 


5. Never try to take advantage of the incom 


‘petency of the Judge. 


6. Truth and honesty must be practised nG 


only i in words but in demeanour also. 


= 


(. Conduct cases with a due sense of aa 


and responsibility. 


8. Remember the following advice of Sir Cur; 


Das Banerji incessantly in respect of the reciproca 


duties of the Bench and the Bar. 

‘¢ Nothing is more painful to a young lawyei 
struggling into professional existence than the sevé 
rity and sometimes the superciliousness and arrog 


ance of the Judge. Unaccustomed to the ways 0: 


the world and unencouraged by success, he feels 
this most keenly, and is often inclined to conside! 

the attention shown to his seniors and his more for 

tunate juniors as reprehensible partiality. T sym 
pathise with such feeling but would by no mean 
ins | 


tr, 
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encourage it. I would ask you to reconcile your- 
‘Self to the situation by considering that it ig un- 
_ avoidable in the nature of things, and I would ask 
you to submit to the severity of the treatment to 
Which you may be subjected, from a sense that the 
dignity of the Court must be maintained as other- 
wise business cannot go on. Reconcile yourself to 
the situation from a sense of duty, and not from a 
sense of fear, and submit to it with calm dignity, 
but not with sneaking subservience. But if respect 
is due to the Bench, kindness and courtesy are due 
to the Bar, and especially to the junior members 
whom inexperience places under a disadvantage, 
and who require to be encouraged more than others. 
And undue severity towards them would be felt not 
by them alone, but also by their clients as it would 
obviously prevent their doing full justice to the 
ease they are arguing. 


Z 9. Learn the art of sound exposition and try 
_ your best to make clear to the Judge in a reasonably 
short time. 


: 10. Keep the balanee and presence of mind 
“and maintain self-respect. 
11. You will never be sorry— 


For doing your level best, 
For thinking before speaking, 
For hearing before judging, 
-e For being generous to an enemy, 
For promptness in keeping vour promise, and 
For standing by your principles. : 


s 
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12. The remedy for impatience is a reasonable 
submission to the inevitable as this modesty helps 
towards success. 


13. “‘ In cross-examining a witness and in eri- 
ticising evidence or the conduct of the adverse 
party, a lawyer should remember that the liberty 
of speech that is allowed to him is a sacred pri- 
vilege which must never be abused. It is a privi- 
lege which is granted for the better protection of 
truth and innocence against falsehood and fraud, 
and should never be turned into an instrument of 
oppression against the innocent.’’ Sir G.D.B. 


We must remember that the witness is compell- 
ed to attend Court and he prima facie is absolutely 
disinterested unlike the others and as such deserves 
every consideration. 


(d) Duty towards members of the Bar. 


+ he seniors must encourage juniors with 


affection and the iatter should show gratitude with 
respect. | 

9 ‘I'he seniors must discriminate and patro- 
nise merit in juniors. | : 

3. The juniors when making suggestions U 
seniors should do so modestly and never ofticiously 

4. The seniors and juniors must co-operat 
in maintaining the dignity and prestige of the pro 
fession. | : 

5 The solidarity of the bar is an asset an 
strength to each member. 3 . 
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6. Never distort facts or advance arguments 
known to be fallacious in the hope that such mis- 
representation or fallacy may in the hurry of the 
moment be undetected by the ignorance of the aa- 
versary. | 


Saad 


/. Remember that you and your opposite 
counsel are to co-operate with the Bench in finding 
out the truth and administering justice. 

8. Be fair, kind, and courteous in replying to 
your adversary. | 

9. Although we should not be indifferent to 
the faults of our friend’s character anymore than 
his disease, we must take care to help him not by 
abuse and threat, but by sympathetically pointing 
out the conduct of better friends and by ourselves 
‘setting a good example before him. 

10. Do not be over-sensitive about what our 


friends may say about us. We have to remember 
that in ordinary cases. 


QT AU AANIST AAATAITA | 
Generally man’s mind is changing every ins- 


tant. Hence our friends themselves will correct 
their opinions about us if they are wrong. 


(e) Duty to the Public. 


1. Remember that the moral influence of the 
legal profession upon society is immense and as 
such we ought to be alwavs righteous. : 

® ~ ° ° ° ‘ 

2. Do not be afraid that our profession will 

suffer financially if we give moral advice to our 
wv 
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clients. However much we may preach . that 
unrighteous litigation should be put down, it wili 
have little effect in decreasing litigation. 


3. The lawyer should utilise his power of ad- 
vocacy to diffuse the following teaching of Sri 
Sere Acharya to the society. 


aaraqa TWeglsara: GAAS IAT: | 
Haters AA A Ta: aidaed: US HRFaa-q: || 
Happy are they though clothed in rags, 
Whose happiness in their self-satisfaction lies; 
Whose passions yield to reasons’ sway, 
Whose joy is divine meditation night and day. 
‘¢ Perhaps it may be said that disregard of the 
selfish instinct and exclusive regard for altruistic 
principles, however well-suited to contemplative lie 
in old age, would be ill-adapted to the life of action 
in youth and manhood. I deny the force of any 
such argument. Selfishness, no doubt, is a strong: 
incentive to action in ordinary eases, but in trying» 


situations, the oe ‘of duty has ncn served as 
a stronger motive.’”? Sir G.D.B. 


4. Legal profession must be doing its best for 
national unity and political co-operation. | 
#9. It must interpret the wishes of the people 
wisely aud correctly for the use of the legislature. 
6. It must educate people to sink unessential 


differences and to work for smooth and harmonious 
progress all-round. 
prog 
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7. Jt must do its best to eall forth capacity and 
self-reliance in the people in place of helplessness. 


8. It must be incessantly advocating the sub- 
stitution of nationhood in place of caste or commu- 
nal feeling. 

J. By position, influence, and education, the 
legal profession is fitted to take a leading part in 
public affairs. It must take up the responsibility 
and lead wisely and sympathetically. | 


_ 10. We must remember that if our plans are 
to be soundly laid, we must take account of actual 
conditions. | 


11. We must gradually soften the conservative 
prejudices of the country and substitute rational 
religion in place of superstition. 


12. We must be doing our best to develop the 
ability and to rouse the sense of responsibility of 
the citizens to serve the country wisely and gin- 
cerely. } ees 

. Devesan: Your teachings about the formation 
of character and the development of capacity aie 
excellent. But how is it that even many vakils who 
know all these are unable to translate these lessons 
into daily life? , 
Aiyar: The reasons are twofold, one patent 
and the other latent. The patent cause is want of 


definiteness in thought and of the strength of will. 


power. The latent cause is Adrista or unseen. 
karmic effect. ; iti 


@ 
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Devesan: What is the remedy for removing 
these causes? | 


Aiyar: Leading a life in accordance with 
Vedic teachings is the only remedy. : 

Devesan: Has it any connexion with character 
and capacity? 

Aiyar: Vedic teachings and Vedic life aim at 
purification of our heart and formation of good 
character. Our ideas and thoughts will never be- 
come definite unless we have a clear conception of 
the Divine Constitution, its Government and the re- 
lation of these to the visible world. ; 

Devesan: What is the nature of the Divine 
constitution and government? 

Aiyar: Divine constitution is like the ideal or- 
wanisation of a family, Kingdom or Empire of which 
what we experience is a distorted or incomplete 
image or plan. fr 
Devesan: Have you any authority for the 
same? 1 

Aiyar: In Sruti Gita of Srimat Bhagavata, 
Veda Devatas praise Iswara as follows: — 

“Thou art an emperor supreme. Thou dost 
not depend upon any one to carry out Thy com- 
mands. All in the universe are illumined and em- 
powered by Thee. Thy empire is divided into va- 
yious lokas, governed by Thy subordinate rulers: 
called Devas. ‘They make their offerings to Thee 
before they enjoy anything. They always feel their 
responsibility towards Thee. An emperor having 
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many ruling chiefs and Viceroys under him may be 
compared to Thee. 


TART: AUS ACHAT HA: 
qa aeagela aacrersrastafaa: | 
TrySistacatarata erga 
laqalt aa % aftear wacarter: i 
Srimat Bhagavata, Sk. X, Ch. 87, Sl. 28. 
Devesan: If so, is not God also Imperialistic? 


Aiyar: No. God is training us for self-gov- 
ernment like Himself. It is the declared policy of 


God to provide for the increasing association of 


jivas in every branch of Divine administration and 
for the gradual development of self-governing ins- 
titutions with a view to the progressive realisation 
of responsible self-government which is called Jivan- 
mukti. Our joint-families, kingdoms, and empires 
in the seen world are training colleges for self-gov- 
ernment. Divine government is for helping us to 
realise Jiva’s identity with Divinity. 

Devesan: How does Vedic life help us in the 
formation of character and development of capa- 
city? 

Aiyar: Vedas teach us that God who is an 
embodiment of Anantakalyana Guna is our ideal 
for remoulding our swabhava or nature. Divine 
nature or swabhava is inseparable from eternal 
supreme happiness, because God never deviates 
from the path of righteousness or Dharmachara. 
It is our going astray that causes pain and misery 
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which are inseparable from Adharma. We ought 
to remember that each life of ours is an opportu- 
nity given to us to change our swabhava or cha- 
racter to that of God. by Dharma Achara. We pro- 
ceed with this change in each life from where we 
left in the previous life.’ Each succeeding life may 
be regarded as a pr omoted class from the previous 
ones in a course of practical training of Dharma- 
chara for obtaining the Anantakalyana Guna dip- 
’ loma in the University of Divine Glories and Bliss. 
The purifying process of the mind is called Antah 
Karana Suddhi (a-a:4 Inner mechanism). Good 
character is only an outward expression of the 
mind. 
Devesan: How does Vedic ne help the a 
lopment of capacity? 
 Atyar: The various elements of good cha- 
racter revealed by Vedic life have Adhishtana 
Devatas or deities presiding over them. ‘These are | 
partial manifestations of Divinity or Paramatma., 
Our virtues or elements of good character are uti- 
lised as abodes and vehicles for manifesting their 
Divine Powers and Glories to the physical world. 
That is why men of excellent character are some- 
times able to achieve superhuman things. The va- 
rious other conditions of happiness such as the 
holding of responsible offices like those of Indra, 
Varuna, Agni, Dharma Rajah, Brahma, etc., are 
all partial manifestations of Paramatma through 
elements of good character. These are stepping 
stones for the realisation of Paramatma, who is 


@ 
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revealed fully only through perfect good character 
or swabhava. That is why they say that God is 
goodness personified. In Sanskrit we say he is 
Ananta Kalyana Guna or embodiment of goodness. 
Vedic life brings about excellent character, which 
reveals Divinity which is Omnipotence, Omniscience, 
and Omnipresence. In fact God is the only source 
of our capacity in any direction. He is continu- 
ously invigorating our thought, word, and deed 
from within us. We are partakers of the life of 


God. In essence, the spirit of God and our facul- 


ties are identical. They differ not in quality but 


in degree. The extent of our capacity will depend 


upon our opening ourselves to this Divine Inflow 
by the purity of heart and goodness of character. 
It necessarily follows that in the degree we ap- 
proach this ideal, we take upon ourselves God- 
powers. This approach towards good character is 
the result of Vedic life and samadhi or concentrated 


Meditation on God. Our sages say: 


.  saaat og: aa aia: | 
TTAT AAT THAIN: GSAT: || 
Experts in yoga say that this Samadhi is a 
Dharma Megha which pours down heavy torrents 
of eternal virtue and thereby purifies and elevates 
the sage in Samadhi. 
Devesan: What is the special advantage of 
Vedic rituals or Samskaras in purifying our heart? 
Aiyar: We use mantras in them which are 
like motor-powers to remove the latent defects in 


+ 
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us. Brahmanas of the Vedas constitute the guide 
to use these mantras which: purify us with electric 
speed. Birth as a Dwija is the license to use these 
motor-powers called mantras. 
Devesan: What is the authority for this posi- 
tion? 
Aiyar: The Veda which is our eye-opener to 
learn the mysteries of the invisible world. 
Devesan: What are the peculiarities of Vedic 
wisdom? 
Aiyar: They are five in number, ve. : 
(1) Giving enlightenment where the brain- 
power fails, i.e., aesraiadatea or aafemaraaaraacan, 
(2) Inspiring wisdom which is unimpeach- 
able in any way, #.e., sarfraratataaca. 
(3) Impersonal illumination not clouded by 
personal, defects, 7.¢., ANAC A 
(4) Everlasting immutability, ze. fara 
(5) Independent authoritativeness, 4.¢., cad:« 
TATA 


Devesan: How do you establish the authori- 
tative character of the Veda. Many dispute its 
authority. 


Aiyar: Vedas constitute the revealed evidence 
of God about all the problems of the world. Prima 
facie oral evidence is reliable on the principle that 
innocence must be presumed. That is why all the 
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tribunals of civilised countries act upon oral evi- 
dence which is ex parte or not shown to be unreliable 
- In cross-examination. As a matter of fact faith is 
natural and it is the contrary that should be esta- 
blished. 


Devesan: Is there any authority for this po- 
sition? | 
Aiyar: The Hon’ble J. B. Norton says :— 


‘The force of evidence rests upon this 
proved experience, that as a general rule men speak 
truth rather than falsehood. It may be that when 
they are swayed by interest, or roused by passion, 
they may intentionally misrepresent, or that if 
they are careless observers of facts, or of unreten- 
tive memory, or confused by timidity, they may be 
unintentionally inaccurate, in their reports; but 
these are exceptions to the general rule, not the 
rule itself. A little reflection will suffice to con- 
vince us how largely the principle of faith enters 
into all the commonest concerns of life. A lazy 
man lying in bed trusts his valet who tells him it 
is a rainy day, without troubling himself to go to | 
the window to verify the statement. Notwith- 
standing the proverbial quality of travellers’ tales, 
we accept the various narratives of voyages, pub- 
lished every day, without a moment’s hesitation. It 
is but seldom that we require the Rhodian boaster 
to perform his alleged jump again for our satisfae- 
tion; and further experience proves the truth of a 
Bruce or a Waterton, the accounts of whose wand- 
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erings had at first inspired only a feeling of incre- 
dulity. In short, truth in these latter days has 
been proved stranger than fiction. In the various 
treatises of a popular character on the subject of 
astronomy, we do not distrust the marvellous dis- 
tances and weights and velocities there recorded. 
We do not make ourselves adepts in the mathema- 
tics in order to test our informant’s statements; 
and a brief analysis will show that out of the entire 
sum of knowledge of any given individual but a 
comparatively very small fraction is the result of 
proof; how very largely he stands indebted to the 
previous labours of others which he takes on trust. 
We ‘‘ pass the torch of truth from hand to hand.’? 
Life would be too short for the investigation of a 
tithe of even commonplace truisms. We submit 
our chins to the barber with implicit confidence 
touching the safety of our throats. We relish the 
dainty offerings of the cook without a suspicion of - 
poison; not that murders have not been committed 
by razors and arsenic, but because experience 
shows that the proportion of such crimes to the Op- 
portunities of committing them is of infinitesimal 
value.”’ | 
; Bentham’s remarks are so forcible upon this 
subject that they may well be given in extenso. 


‘That there exists in man a propensity to be- 
lieve in testimony, is matter of fact, matter of uni- 
versal experience, and this.as well on every other 
occasion, and in any private situation, as on a judi- 


cial occasion, and in the station of a judge. 
‘ 
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“The existence of the propensity being thus 
out of dispute, then comes the question that be- 
longs to the present purpose:—Is it right to give 
way to this propensity? And if right in general, 
are there no limitations, no exceptions to the cases 
in which this propensity may be admitted? 


‘To the first question the answer is—yes; it is 
right to give way to this propensity: the propriety 
of doing so is established by experience. By ex- 
perience, the existence of the propensity is ascer- 
tained: by experience, the propriety of acting in 
compliance with it is established. 


Hstablished already by experience, by univer- 
sal experience, it may be still further established 
by direct experiment, should any one be found wil- 
ling to be at the charge of it. Continue your be- 
lief i in testimony, as you have been used to believe 
in it, the business of your life will go on as it has 
as used to do: withhold your belief from testi- 
mony, and with the same regularity as that with 
which you have been in use to bestow it; you will 
not be long without smarting for your forbearance. 
The prosperity with which the business of your life 
is carried on, depends on the knowledge you have 
of the state of men and things, viz., of such men 
and such things as your situation in life gives you 
occasion to be acquainted with; and of that know- 
ledge it is but a minute and altogether insuffi- 
cient portion that you can obtain from your own 
experience, from your own perceptions alone; the 
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rest of that of which you have need, must come to 


you, if it comes to you at all, from testumony. 


And what is it that, by thus rendering it a 
man’s interest, renders it proper for him to bestow 
a general belief on testimony. It is the general 
conformity of testimony to the real state of things— 
of the real state of things to testimony, of the facts 
reported upon, to the reports made concerning 
them. 


‘ And by ae is it that this conformity 18 


made known? Answer again—by experience. It 


is because testimony 7s conformable to the truth of 
things, that, if you were to go on treating it as if 
it was not conformable, you would not fail of suf- 


fering from it. 


‘And by what is it that this conformity - is 
produced? The question is not incapable of receiv- 
ing an answer, and therefore, being a practically 
important one, it is neither an improper nor an un- 
reasonable one: a httle further on an answer will 


be endeavoured to be given. 


‘* Por-as-much-as, in a man, whether on a judi-- 
cial occasion or on a non-judicial occasion, in a judi- 


cial station or not in a judicial station, there 
exists a general propensity to believe in. evi- 
dence; and for as much as in general the 
giving way to that propensity is right, being 


found to be attended with consequences advantage- 


ous on the whole; so, when on a judicial occasiqn, 
and in a eualieial station, a man having received 
evidence has grounded hie behef on it, pronounced 


@ @ 


e 
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a decision in conformity to such belief, and in the 
exercise of judicial power acted in conformity to 
such decision, there exists on the part of men at 
large, failing special and predominant reasons to 
the contrary, a propensity to regard such belief as 
rightly bestowed; and to yield to this propensity 
also is right, and in general productive of beneficial 
consequences, as is also established by experience. 


‘“ Ask what is the ground—the foundation—or 
more simply and distinctly, the efficient cause of 
the persuasion, produced by evidence—produced by 
testimony? An answer that may be given without 
impropriety, is experience, and nothing but expe- 
rience. 


‘* Hixperience?’’—of what? Of the conformity 
of the facts which form the subjects of the several 
assertions of which testimony consists, with the 
assertions so made concerning these respective 
facts. 3 | 


‘“Tn the course of the ordinary and constant | 
_ intercourse between man and man in private life, 


- propositions affirming or disaffirming the existence 


of this or that fact, are continually uttered in a vast 
variety of forms. For the most part, occasions of 
obtaining perceptions, of and in relation to the facts 
in question, present themselves; the perceptions 
thus obtained are found conformable to the descrip- 
tfon given by those assertions. Testimony being 
thus for the most part found true in past instances, 
hence the propensity to expect to find it true in 


6 
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any given future instance; hence, in a word, the 
disposition to belief. 

‘‘ On the other hand, in some instances, instead 
of such conformity, disconformity is the result pre- 
sented by the surer guide, perception; hence the 
disposition to disbelief. | 

‘“ The number of the instances in which, fon a 
degree sufficient for practice, this bom ae 1s 
found to have place, is greatly superior to the 
number of the instances in which it is found to 
fail. Hence the cases of belief, constitute the ge- 
neral rule—the ordinary state of a man’s mind; 
the cases of disbelief constitute so many cases of 
exception; and to produce disbelief requires some 
particular assignable consideration, Cee in 
the character of a special cause. 

‘“'The disposition or propensity to belief may, 
in this sense, be said to be stronger than the dispo-_ 
sition, the propensity to disbelief. Where the propo- 
sition is reversed, the business of society could not 
be carried on: society itself could not have had 
existence. For the facts which fall under the per- 
ception of any given individual are in number but 
as a drop of water in the bucket, compared with 
those concerning existence of which it is impossible 
for him to obtain any persuasion otherwise than — 
from the reports, the assertions, made by other | 
men? ie ; | 
: Having thus seen that the common sense cf 
mankind has natural faith in statements unless 
they are proved to be false or wrong, we are not 
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Justified in making Vedic /Statements alone an ex- 
ception to the generatrule. Therefore Vedas must 
be presumed to be reliable unless the contrary is 
established by those who assert it. And who are 
_ they that question the authoritative character of 
the Vedas? Generally they are persons who have 
not studied the Vedas and who plead want of time 
as an excuse for not studying them. Their position 


is exactly like that of certain vakils who assert — 


vehemently that certain depositions are unreliable 
although they had no time to read them carefully. 
Busy worldly life is no excuse for disputing the au- 
thoritative nature of the Vedas without careful 
study and thinking. In other words the burden of 
proving that Vedas are unreliable is on those who 


dispute Vedapramanyam. And those who have. 


studied the Vedas and bestowed thought and atten- 


tion on the subject well; have conclusively proved 
_that there are neither extraneous nor intrinsic de- \ 
fects vitiating the reliability and value of the Vedas. \ 


They contain excellent moral teachings, psychic 
truths, profound religious aspirations, scientific and 
mathematical-lessons, treasures of art, architecture, 
and music. They command us to respect the aged, 
the learned, the good and the great. They em- 
phasise the value of modesty in women. They ad- 
vocate intimate personal relationship between the 
guru and sishya, 7.e., teacher and pupil. They 
impose obligations to care for even distant and de- 
parted relations, orphans and the distressed and 
insist on strict non-violence in thought, word angel 
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deed. All the teachings in the Vedas are in per 
fect harmony with one another. 

Sage Sayana has proved that Vedas impar 
wisdom beyond the ordinary comprehension 0 
human beings. ‘There are mantras which if repeat 
ed properly will endow us with superhuman power’ 
For example it is said in Rigvidhana. 

TAM SA SHAG | 

By repeating Vayavayahi Sukta properly, ™ 
get the power of flying in the air. 

agate ara Beast | 
amaitisaa Sa RH TATA 

If we repeat Sushumadi Seven Suktas in 
Vishnu temple properly in Marga Sirsha month, V 
get the power of entering another man’s body. 

The following is an extract from a learn 
writer on this subject :-— 

‘¢ Those that do not possess any pre-conce! 
ed prejudices, cannot but be struck by the grande 
of the teachings contained in the Vedas. So 4 
cient sages have accorded to them the highest ple 
in the grades of evidence helping man to solve 
problems of life and to discover the truth under 
ing the whole world phenomena. Man’s reasoni 
faculty or anumana 1s regarded as lower in va 
than the Veda. Human observation or pratyak: 
is accepted by them only as the lowest of the p 
manas or methods of understanding things. — P1 
vaksha or information through the senses 1S 


OBSERVATION, REASONING AND ANALOGY. So 


always a safe guide. That is why one of the best 
writers on evidence said that a witness may be 
thoroughly honest but absolutely unreliable. He 
might have spoken out what he believed to be cor- 
rect although his senses might have misled him un- 
awares. Of course, pratyaksha or observation is 
better than not knowing at all. But if anumana 
-or sound reasoning is inconsistent with it, the re- 
liability of pratyaksha is shaken. It is cated Apa- 
rikshita pratyaksha, 1.€., observation which cannot 
stand the test of eet investigation. We should 

remember that. anubhava or direct experience 1s 
different from this misleading pratyaksha. When 
we find that the conclusion of careful observers and 
rational thinkers differ from our pratyaksha we 
must understand that our observation is wrong. In 
other words, consistency in the anumana and prat- 
yaksha of the more careful man falsifies the mere 


pratyaksha of the careless man as it is found to be- 


inconsistent with anumana. Thus we see that anu- 
mana or reasoning can remove the defects of wrong 
pratyaksha or misled observation. This anumana 
is based on the upamana or comparison of the ob- 
servations of the many. But even in anumana and 
upamana, there are possibilities of mistakes by 
involuntary incorporation of fallacies. Hence in 
all these three methods, insufficient or wrong hypo- 
thesis and fallacious reasoning may mislead us to 
arrive at wrong conclusions. | 

Whereas Veda which is eaa:gam or self- 
himinous, never misleads us. That is why sages 
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say that direct experience revealed through Veda 
is perfectly reliable. ° Veda reveals to us wisdom 
beyond the ordinary experience of man and being 
impersonal is never vitiated by human defects. 
Although Veda is the accumulated treasury of the 
spiritual laws, that govern the universe in its Visi- 
ble and invisible aspects, the author thereof does 
not divulge His authorship. Does it not show that 
He is absolutely free from egoism or is impersonal. 
Besides revealing the eternal reality or facacd & aaea 
underlying and permeating the whole universe, 
Vedas teach us Sanatana Dharma or highest prin- 
ciples of morality throughout eternity. As a maiter 
of fact Veda is God Himself with all His manifesta- 
tions. Inspired saints are able to give us initiation 
in Vedic wisdom and help us in understanding 
Vedic solution of all riddles and problems of life. 
Just as the sun which illumines all, does not require 
‘another entity to illumine it, so God and Veda being 
self-luminous enlighten all and themselves. There- 
fore they are called eq=saiita?.e., their teachings are 
self evident. 


The hidden wisdom of God’s grace 
~ No reason can explore; 
2 ‘Then help me by the spirit’s light 
To see—believe—adore. 


Some irresponsible statements are sometimes 
made by s some pretenders of Vedic study as fol- 
lows: 
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‘‘Some portions of the Veda convey no 
meaning. Some do not impart definite knowledge, 
but merely make vague and doubtful assertions. 
We find contradictions in many places. Sometimes 
addresses are made to inanimate objects. In many 
places the Vidhi and Nisheda, 1.e., the mandatory 
and prohibitory injunctions are opposed to each 
other.”’ But a close study of the Veda carefully 
will convince us that the above-mentioned remarks 
are based on ignorance, prejudice and misconcep- 
tions. And thorough study and careful thinking 
are necessary for realising the full value of Vedic 
wisdom. As a matter of fact there are neither ex- 
traneous, nor intrinsic defects or doubts in Vedic 
wisdom. Thorough Vedic study and proper think- 
ing will convince us that Veda is free from the fol- 
lowing defects which alone vitiate evidence accord- 
ing to Tarka Sastra and the best text books on evi- 
_ dence in all civilised countries, viz. : 


Contradictions — (faegar) 
Improbability  (staafa: ) 

Unnatural character  (s@areaaT) 
Ignorance (sar) 

Exaggeration (erfaaeat te: ) 

Mistakes — (aata:) 

Evasion (aif) 

Meaninglessness (feat) 

Prejudice (aftrarftafier:) 

Hearsay and rumour (amaeeqet faqaedt) 


SOM NAO P wp HE 
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ge 
12. 
13. 

oe 
15. 
16. 
1d, 
18. 
19. 
20. 
21. 
29. 
23. 
24. 
25. 
26. 
97. 
28, 
29, 
30. 
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Ambiguity (afer) 

Irrelevancy (sara: ) 

Doubt (az: ) 

Incapacity of the witness (#447) 
Carelessness (ated ) 

Confusion (#z:) 

Artificiality (#faa) 

Laboured caution (@at) 
Interestedness (qeu1d:) 
Forgetfulness ‘faesfa: ) 
Unwillingness (afd) 
Impulsiveness (aagfiaca) 

Bad nature (geeaaaar) 

Vanity (Hen: ) 

Gossipping tendency (9g-44 ) 
Misjudging nature (atfea:) 

Want of corroboration (sige) 
Want of integrity (aftaen ) 
Disrepute (faferdc4) 

Uselessness (aaa) 


Enter Rama Sastri. 


Rama Sastri: Are you conversing on Ver 
pramanyam? 


Avyar : 


Yes. Our Devesan earnestly desir 


to know how this subject has been discussed by a: 
cient sages. 


Rama Sastri: In the form of a dialogue. 


VEDAPRAMANYAM., SY: 


Aiyar: May I put certain questions to you. 
It is said that Veda is impersonal (74/892) 


How do you reconcile this with the names 4pq, 


. (Kataka), Taittariya (aetiq) which clearly denote 
the names of the authors? : 


Rama Sastry: These names do not mean that 


those Rishis are the authors of those Vedas. They 


only denote that the Vedic teachings of those books 


were revealed to the world through them. Vedas 
exist eternally. That is why Rishis are called 

ware: (seers of mantras). Rishis get inspiration 
_ of Vedas on account of their purity of heart and 
deep meditation. 


Aiyar: Vedas are sounds which are generated 


and pronounced. How can we say that Veda is 


eternal? 


Rama Sastry: Pronunciation only removes 
the obstacles to our hearing. Sabda or sound is 
eternal really. If a blind man is cured of his blind- 
ness, he says that sunlight is created whereas it 


was already existing; but he saw that only after 


he got the power of vision. Vedas are natural 
sounds repeated in the same order in each Kalpa 
as it was done in previous Kalpas. This order or 
mame 1s the peculiarity of Vedic sounds. As re- 


gards non-Vedic sounds their order is not the same 


in all Kalpas. 


Aiyar: We are told that some Vedic sounds 


like Turbhari (gt) and wt jarbhari which are 
found in the Vedas are meaningless. Is it correct? 
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Rama Sastry: No. Yaska Maharshi has ex- 
plained their meanings. | 
Aiyar: We find some childish statements in 
the Vedas such as fafa far ate aaraic Ge Aa | . 
O toy get upon my head and beautify my face. 
How do you reconcile this with the sublime cha- 
racter attributed to Vedic literature? : 
Rama Sastry: These words are not childish 
as appear superficially. They are addressed to 
the presiding deities. : 
Aiyar: Vedas describe God as being above, 
below, east, west, etc. Are not these inconsistent? 


Rama Sastry: No. The description only 
shows that God is Omnipresent. ; 

Aiyar: Devesan, do you now understand that 
the all-pervading source of information is Divinity 
which reveals itself as Veda. This universal seltf- 
manifests itself as jiva in us. 

“This jiva is Divine and in allowing it to be- 
come translucent to the Infinite spirit, it reveals 
all things to us. As man turns away from the Di- 
vine light, do all things become hidden. ‘There is 
nothing hidden of itself. When the spiritual sense 
is opened by Vedie study, Vedic life and meditation, 
the jiva transcends all limitations of the physical 
senses and the intellect. And in the degree that 
we are able to get away from limitations set by 
them, and to realise that so far as the real life is 
concerned, it is one with the Infinite life, we begin 
to reach the place, where this voice will always 
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Speak if we follow it, and as a consequence, where 
we always have the Divine illumination and guid- 
ance. * l’o know this and to live in this realisation 
is not to live in heaven hereafter, but to live in 
heaven here and now, to-day and every day.’’ 


At this stage we shall realise the words of poet 
Cowper ay 
He lives who lives to God alone, 
And all are dead beside.”’ 
‘* Faith only gives me peace with God, 
But if my faith be true 


It surely shows itself by love, 
And kind obedience too.’? 


B. GoutpEn TREASURY. 


- Then we shall always say: 
‘* Let us learn Thy lesson truly ; 
Learn it faithfully and humbly ; 
Learn it meekly, wisely, gladly; 
Ancient star of holy Vishnu, 
Light of Krishna, Rama, Sita. 


We shall then feel that 
‘“God openeth His hand, and 
Supplieth the want of every living being,’’ 
saying’ 
** Son, thou art always with me, 
and all that I have is thine.”? 
-¢« Happy is the Jiva which hears 
God speaking thus, 
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Happy are they who seek to give their whole 
time for God and rid themselves of every worldly 
impediment. Aes 

Devesan: Your arguments on Veda praman- 
yam and the value of mantras in Vedic rituals or 
Samskaras have thoroughly satisfied me, that Vedic 
life is not only helpful but also essential for purl- 
fying our heart and developing our faculties. Will 
you kindly explain how the jiva passes after death 
until it takes birth in a new body? . 


Aiyar: Vedas say that after enjoyment or 
suffering for virtues and sins in the invisible or ad- 
rishta swarga or heaven and naraka or hell, the 
jivas pass through chandraloka to the clouds. ror 
there they descend to the earth through rain water 
taking a watery shape and permeate vegetables 
When males eat these vegetables, the jivas ente! 
their bodies and become impregnated in women sub 
sequently. 

Highly evolved souls naturally have eigh 
atma gunas or innate virtues. They become cloud 


ed when they pass through the invisible lokas an 


paths to next birth. When they are born with ne’ 
physical bodies they are infected with the defect 
of the womb (Garbha) and semen (Bija). Thes 
defects are called garbhika and baijika doshas. 
the infection is invisible, the remedies are beyor 
human comprehension. Hence mantras which a1 
like motor and electric powers or yantra are esse 
tial in purificatory ceremonies or samaskaras. : 


# 
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Devesan: What are the eight atma gunas 
which are clouded by garbhika and baijika doshas? 
Aiyar: They are:— | 

(1) ay, Daya.—Philanthrophy and sympathy. 
This expresses itself as ready service to our fellow 
beings to make them as happy as possible. — 

(2) atfea:—=—Kshantii—Patience, mercy and 
harmlessness on any account. 

(3) ata — Saucha.—Cleanliness of body, and 
purity of heart. This includes the careful avoidance 
of objectionable tood and bad company also. 

(4) ugeq— Mangalam.—Avoiding actions 
which will bring discredit, and doing praiseworthy 
acts. 

(5) aagt—Anasuya.—Freedom from envy 
however surpassing others may be in prosnen 
virtues and happiness. 

(6) gattaq— Anayasam.—Cleverness to find 


out the easiest method of doing things. 


(7) (atx) _ Akarpanyam .—Charity in pro- 
portion to one’s possession however little that may 
be, and freedom from poverty. 


(8) aegat Aspriha—snelt- reliance and Shae: 
from depending upon others’ earnings. 


Devesan: Probably the Samskaras will remove 
the cloud over the eight atma gunas mentioned 


above brought about by garbhika and baijika doshas. 


Avyar: Yes. 


a] 
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Devesan: Will you kindly explain the number 
and nature of the Samskaras? 


Aiyar: Yes. They are divided into two main 
classes, v1z. :— 
(1) Mukhya or Primary. 
(7) Gauna or Secondary. 
' Of these Mukhya Samskaras are divided into 
42 classes, vig. :— 
(a) Sixteen Sunaniha or Brahma Samskaras. 
(b) Five Maha Yagnas. 
(c) Seven Pakayagna Samsthas. 
(d) Seven Haviryagna Samsthas. 
(e) Seven Soma Samsthas. 
And Gauna Samskaras are divided into five 
classes, viz. :— 
(a) Punyaha and Udaka Santi. 
(b) Pratisara Bandha. 
(c) Abhyudaya Sraddha or Nandi Sraddha. | 
(d) Agni Samskara. 
(e) Ankurarpana. 
_ Devesan: What are the sixteen Smartha 
Samskaras? 
Asyar: They are:— 
(1) Garbhadhana (anata) 
(2) Pumsavana (gaa) . 
(3) Seemanthonnayana (dqedeaad) 
(4) Jata Karma (saa) 
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(9) Nama Karana (aTaeRTTe ) 

(6) Karna Vedhana Gucoce 

(7) Nishkramana ( fSHAT ) 

(8) Annaprasana ( Hea | 

(9) Chowla (az) = 

(10) Upanayana (S47) 

(11) Prajapatya Vrata (aISsITICAad) 
(12) Sowmya Vrata (a}zazq) 

(13) Agneya Vrata (Stra ) 

(14) Vaisva Deva Vrata (@a4¢aad) 
(15) Sama Vartana (aac) 

(16) Vivaha (faare: ) 
Devesan: What are the Pancha Maha Yagnas? 


(TAHA: ) 


Aiyar: They are: (1) Deva Yagna, (2) Pitri 


Yagna, (3) Bhuta Yagna, (4) Manushya Yagna and 
(9) Brahma Yaena. 


Devesan: What are the seven Paka Yagna 


Samsthas? 


Aiyar: They are: (1) Ashtaka, (2) Parvana, 


(8) Sraddha, (4) Sravani, (5) Agrahayani, (6) 
Chaitri and (7) Asvayuji. | 


Devesan: What are the seven Haviryagna 


Samsthas? 


Aiyar: They are: (1) Adhanam, (2) Agni 


Hotram, (3) Darsa Purnamasi Ishti, (4) Chatur- 
-Masya, (5) Pasu Bandha, (6) Sautramanj and (7) 
Agrahayana. | : 
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N.B.—Sautramani is of two kinds. If we take 
that classification we may omit Adhanam from this 
class, and regard that as a preliminary ritual. 


Devesan: What are the seven Soma Sams- 
thas? 

Aiyar: (1) Agni. Shtoma, (2) Athyagn: 
Shtoma, (3) Ukthya, (4) Vajapeya, (5) Shodasa 
(6) Atirathram and (7) Aptoryama. 

Devesan: What is the object of the Carin 
and Preliminary Samskaras? 


(1) Punyaha and Udaka Santi are for purify 
ing the water and therewith to purify the perform 
er, articles, ete. 


(2) Pratisara Bhandha is to ward off eVI 
spirits. 


(3) Abhyudaya Sraddha or Nandi adhe 1 
for propitiating the pitris or departed souls wh 
have joined Vasus, Rudras, and Adityas and Visv 
Devas who have wide jurisdiction in the visible an 
invisible lokas. 


(4) Agni Samskara is to consecrate Agni Bhs 
gavan who is the head of the post and telegrap 
offices of the invisible lokas. That is why he | 
called the messenger or Duta. (Note— (aff | 
qoué...) His offices are divided into Garhapaty 
Dakshina and Ahavaniya and our offerings hay 
to be deposited in these separate fires without mi 
take as we post British, Cochin and Travanco: 
letters in their respective post-boxes. 
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(5) Ankurarpana is intended to invoke the 
deities presiding over the various quarters to watch 
and guide the principal Samskaras. 

N.B.—Mahanyasa before Rudra Japa is for 
purposes similar to these anga samskaras. It is 
like securing the support of Government officials in 
a town before we perform any grand ceremony with 
festivals. 


Devesan: What is the object of the sixteen 
(Shodasa) Smartha or Brahma Samskaras. 


_ Aiyar: They are for the purification of the 
Jiva to remove garbhika and baijika dosha or de- 
fects of infection from the womb and the semen. 


They sanctify: 


(1) Implantation of the seed. 
(2) Invocation of the jiva to inhabit it. qaqa 
(3) Humanisation of body and jiva dade 
(4) Jatakarma during outer manifestation 
(sir) 
(5) Assignment of characteristic names 
(area) 
(6) Rousing the power of hearing, (arr: ) 
(7) Movement outside. (afeferseezi ) 
(8) Nourishment for preparation for future 
work, (amr) 
: (9) Outer marking of specific vocation. (a}¢) 
(10) Initiation in spiritual wisdom. 3a( STA) 
7 
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(11 to 14) Study and preparation for the 
future (qarqearfead) | 

(15) Transition from study to altruistic 
work. (aAraae ) 

(16) Marriage for a lifelong companion for 
altruistic service and for procreation which means 
giving habitation for jivas coming from invisible 
lokas. (faare:) | 

Devesan: What is the object of Pancha Maha 
Yagnas, (qaaetlaat: ) , 

Aiyar: These consist in earnest enthusiastic 
and sincere study of Vedie wisdom, in diffusing the 
same to our fellow beings and in propitiating Devas, 
Pitris, Manushya and all other beings in the uni- 
verse by altruistic service. 

Devesan: What is the significance of sacrifices 
called Paka Yagna, Havir Yagna and Soma Sams- 
tha. 

Aiyar: The highest spiritual wisdom can be 
realised only if the heart is purified by sacrifices 
which connote consecration of all we possess to the 
will of God. Vaidika Dharma is closely connected 
with Vedic wisdom. The sacrifices are to be per- 
formed daily, fortnightly, monthly, quarterly, half- 


-yearly, annually and once in our life. 


In every sacrifice the idea of ‘I’ and ‘my 4 
are completely uprooted as all Vaidika Karmas 
are performed as a matter of duty to obey Vedic 
injunctions. When egoism and selfishness vani%h 
the passions are impossible. Hence the heart 


FOUR SADHANAS FOR REALISATION. 99 


becomes completely pure by these sacrifices. All 
Vaidika Karma is done for the good of all. Hence 
it is systematic altruistic sacrifice. 
Devesan: What is the effect of the purifica- 
tion of the heart by Vaidika Karma. 
| Aiyar: We acquire the following four Sadha- 
aas called Sadhana Chatushtaya (alarads7) 
if our heart is purified, viz. : 
(1) (frarfrarcdiaa:) Nitya- Anitya Vastu 
Viveka, i.e., Discrimination between— 
(a) The real and the unreal. 
(b) The spiritual and the material. 
(c) The essential and the non-essential. 
(d) The instrinsic and apparent. 
(e) The primary and secondary. 
(f) The permanent and the transcient. 
(g) The substantial and the superficial. 
(2) Non- attachment to worldly pleasures. 
(37H ) 
(3) Six qualities called Samadi-shatka 
| (aarfgnet) v72. 
(a) Sama aq:=— Self-control. 
(b) Damazq: = Forbearance. 
(c) Uparati gafa:= Self-satisfaction. 
(dq) Titiksha fafaat— Toleration. 


(e) Samadhana @aarat—Concentrated medi- 
tation on God. 
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( f) Sraddha set— Faith in the Vedas and 
the Guru. 


(4) Mumukshuta gagat Keen desire for libera- 
tion from the allurements of worldly phenomena. 


Devesan: Is there any possible definition of 
God? 
Aiyar: Vidyaranya Swamy says: 
34 asd fea aera Jarl | 
JT AUST Bh: TAA Gara Failed: || 
He is called the Lord of all (aga: ) 
whose creation none is able to undo. 

- That God is the infinite spirit of life and power 
"hat is at the back of all, that is working in and 
through all, that is the life of all is a matter in re- 
gard to which all men, all religions can agree. 

Vidyaranya Swamy says in another place: 
Pramazaaith: Baate fae ar | ) 
 ReRATTears, aera ATL II 
Nature permeated by spiritual illumination 


reveals universal cosmic consciousness. Divinity 
- manifesting as such is called Iswara. 


MTree: GasaTHaT STAT | 
aaa aa: Raaisa: | 
God, called Siva is an embodiment of bliss.as 


he is able to accomplish anything and everything a’ 
will and is infinite because He permeates all. 
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NCS 


Para Tama: sade faa | 
at Fad AM: @ HaHa: Ww: Fa: | 
Yogins call that consciousness Iswara, which 


governs nature, and its activities and such cosmic 
consciousness is said to be superior to jivas. 


Devesan: Can we say that Iswara is personal 
God and Paramatma is impersonal Divinity. 


Aiyar: Yes. : 

Devesan: Has Paramatma been defined any- 
where? | 

Aiyar: It is undefinable. But Sri Sankara- 


charya has given a negative exposition of the same 

as follows :— 
FSMUAM SA AIAG Gar | 
TMA At ARIAT II 
AER AUT TAT ATA AT THA: | 
AA AW AT ARAATINA || 
era: Ta Meaney | 
Bed AA AAKAATIA || 
AAAA ASIN ACrASAASeITT | # 
HASTA FARAATINA (|| 

. latealaaarara: Aaa: | 

AMASAT: Ty: TATA AAT | 
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TAT TA Ta aoralehar | 
qt: Gua Fe aKa |I 
RAMA Bay waaweaz | 
yadaHesred: AAAI II 
yee ofaas afreaaea TA | 
THA TAM ARAAATI | 
aITARATT FAT FAAY FATA: | 
aaeyastqaad ARTI | 
THT RCIA TIA ATT Aa | 
Stata gags aRaAATINA || 
HUAI SHSSACTIAT ATT | 
HAYA ARAATIN | 
Iga WAASANS ARIAT FT UTA | 
aT gafae alt anata | 
Know that to be Brahman or Paramatma: 


(a) Greater than which there is no gain. 

(b) Superior to which there is no happiness. 

(c) Higher than which there is no knowledge. 

(d) Seeing which there is nothing more to 
be seen and becoming which there is 
no other becoming. 


(e) Which pervades all space, up, below and 
| in the middle. os , 
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(f) Which is real existence and unsurpas- 
sable wisdom and bliss. 


(g) Which is an endless eternal unity. 


(h) Which is revealed as the only immuta- 
ble entity by Vedanta after establish- 
ing the illusory character of all else. 


(1) Which is self-luminous reality, enlight- 
enment and supreme happiness. 


(7) Which is revealed as Omniscient, Omni- 
potent and Omnipresent by the Vedas. 


(k) Which if known all else becomes known 
according to Vedic teachings by ana- 
logy of the knowledge of eartnenware 
from the knowledge of all about earth. 


(1) Which is revealed as eternal and as the 
fundamental source of world creation 
which serves only as a medium to re- 
alise Divinity. 

(m) Which is shown to be the only thing to 
be realised by those who keenly wish 
for liberation from ignorance, anxiety, 
pain, turmoil, difficulty and ail kinds © 
of allurements and captivation by 
world glamour. 


(n) Which is ideal justice administering 
Karma phala (#9@%#@) properly. 

(0) Which is the invigorator and source of 
life for all. 
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(yp) Which enlightens the sun, fire and all 
other luminaries and does not depend 
upon anything else for its iliumination. 


(q) Which can’t be said to be atomic or 
large, long or short and which has no 
origin, change, form or attributes. 


Devesan: What are the arguments for refut- 
ing atheism? 

Aiyar: Firstly the orderly arrangement of 
the universe will be impossible but for the cxistence 
of an all-pervading Omniscient Divinity or Para- 
matma as explained above. When we sce a family 
well managed and kept in good order, we presume 
the existence of a good manager. It is our expe- 
rience that houses, places, couches, pleasure gard- 
ens, and the like which are conducive to a life of 
pleasure and to avoid pain, are made by workmen 
who are endowed with intelligence. Now look at 
this entire world composed of the animate and in- 
animate creation where the jivas enjoy or ee 
for their Karma. 


Note the definite arrangement of organs in 
animate bodies. See whether the most ingenious 
workman can even form a thorough conception in 
his mind of the various forms of creation in the 
world. If we take a seed and see how it develops 
into a plant or tree, we get indications of the orga- 
nised pawer which shapes the progress and growth 
of the tree. If we care to note how a drop of human 
~ geed develops into the most miraculous creation 


” ee 
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called man, our faith in and veneration for the great- 
ness, wisdom, merey and kindness of the creator 
will increase very rapidly. Are such miraculous 
_ things possible without the existence of an Omni- 
present, Omnipotent and Omniscient creator? 


CA AAAASAI ARAaTANeITa 

CAMA EARARI AMS TAA | 
TAO AYA TT 

gaara sons ald aM sass || 


What miracle can be more marvellous than the 
sperm in pregnancy developing into a conscious in- 
dividual with hand, head, feet and other organs, 
who experiences childhood, youth, old age, ete., and 
sees, hears, smells, comes and goes. 


Similarly consider the development of a tiny 
seed into a big tree. Is there any comparison 
between a seed and tree although the latter is only 
a growth of the former. 

Do not all these convince us that there is a good 
and clever world family manager whom religions 
—eall Iswara or God. If we open the book of nature 
we shall find declarations everywhere of the. exist- 
ence of an intelligent Supreme Being having crea- 
tive and governing power. The world creation is 
only an outward expression of the infinite latent 
glories of God. What we observe is only a small 
manifestation of the innumerable virtues and glories 
of God. Personal God is a partial manifestation of 


. 
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Impersonal Divinity. A personal God is like ar 
Emperor ruling various lokas governed by celestials 
who are like viceroys governing colonies. Just as 
a personal God is a Brahmanda Nayaka,(s@rsar) 
we can conceive of an Akhilanda Koti Brah- 
manda Nayaka  (afa@apesifaaeara: ) who is the 
head of all Brahmanda Nayakas. And_ this 
Supreme Head is Himself a partial manifesta- 
tion of Impersonal Divinity. The analogy of a 
family manager, Viceroy, King, Emperor, Indra, 
and personal God will gradually broaden our views 
and inspire us with insight which will uproot athe- 
istic or agnostic notions. | 


Secondly, Activity called (g=araft: | frat: areata: 
volition, motion, and knowledge which we experience 
in the world is as impossible as the creation of forms 
and constitutions, unless there is an intelligent invi- 
gorator. We never see any engine move unless 
handled by an intelligent being. ne 


Thirdly, Regular vibrations and activities which 
we experience in the world will not continue unless 
there is an eternal intelligent guiding spirit with a 

definite design and purpose. | | 


Fourthly, The most impartial working of 
cause and effect which we call the law of Karma 
drives us to the conclusion that there is an infinitely 
wise, kind and impartial judge called God adminis- 
tering Divine justice. 


Fitthly, We experience that the higher- and 


purer our life is, the more is the inspiration and 
@. 
® 
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help from within us. And we experience the op- 
posite also when we deviate from the path of right- 
eousness. This is proof conclusive that there is 
an infinite source of power in our heart which we 
realise as God. In other words the common sense 
or experience of mankind be-speaks of the existence 
of God, and 


Sixthly, Vedas which have been’ shown to you 
to be absolutely reliable proclaim the existence of 
God. , 
Devesan: Many thanks for the thrilling ins- 
piration which I had from your long company and 
conversation. I feel now that my faith in God will 
never be shaken and hope to develop my Bhakti 
steadily and rapidly. 

The hidden wisdom of God’s grace, 
No reason can explore; 

Then help me by the spirit’s light, 
To see—believe—adore. 


B. GoupEN TREASURY. 


Rama Sastry: Don’t jump to the conclusion 
that your Bhakti has become steady and firm. The 
‘momentary conviction which you now have may be 
changed in no time. 

UT AUT AAS WaAsaraIAM | 
* Devesan: I am not afraid of that hereafter. 
My faith in God and value of Vedic life have been 


A | 
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firmly rooted in my heart now. I experience that 
the Kingdom of God is within me. I have become 
an Antarmukha (saga) ze., my whole heart 
is turned to God and has quitted this miser- 
able world and (afegac7) 1 enjoy peace olf mind 
and communion of my jiva with God. I have no 
doubt that my future life will be sweet, delightful, 
and progressive. I have surrendered myself to 
God and I feel that all my welfare is guided by Him, 


I now experience that: | 
‘¢God is my patron and my joy, '* 
His counsels are my light; 

He gives me sweet advice by day, ’ 
And gentle hints by night, q 
My Jiva feels all her thoughts approve, 
To His all-seeing eye, 

Nor death, nor hell my hope shall move, 
While such a friend is nigh.’’ 


Rama Sastry: I can’t find words to express 
my joy at the conversion of Devesan from woridly 
life and strife to Vedic life. I am thoroughly con- 
vinced now that vakils’ life is not only not antago- 
nistic to Vedic life, but is the best training ground 
for it. Good vakils are able to give the largest in- 
formation in the shortest time and in the most in- 
teresting way. Your training in advocacy at Couri 
is the chief cause of that. As a Brahman’s duty 
is to educate himself and to diffuse education, 7.é. 
sey seatqa vakils’ life is analogous to that and will 
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be most helpful for an ideal Brahmana’s life. There 
are Many even in these days who believe that true 
Brahminism is the pinnacle of perfection on earth. 
That is why many Brahmanas have the highest 
standard of culture, literacy and character. They 
have for centuries been pressing into institutions of 
higher learning and Dharmachara. There are 
Many amongst them who habitually discharge their 
duties well as it has become their innate nature on 
account of their good Karma in many past lives. 
Hence if pious vakils like you will co-operate with 
such pandits, we can mitigate the evil effects of 
Kali to a considerable extent, and bring about peace, 
prosperity and happiness all-round. I earnestly re- 
quest you to encourage Pandit Brahmanas to con- 
tinue to discharge their duties as prescribed in 
the Vedas. 
Devesan: What are the permanent duties of 
a Brahmana? | 
Rama Sastry: They are six in number, vz. : 
(1) Study and self-culture. 
(2) Diffusion of education. 
(3) Self-sacrifice. 
(4) Advocating self-sacrifice. 
(5) Charity. 
(6) Acceptance of gifts for charity. 
PAM AWAIT AT ATT TA | 
art afaneald TeRA AA | 
Devesan: What are the daily duties of a Brah- 
mana? 
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Aiyar: They are: 
(1) Purification of mind and body. 
(2) Meditation on God. , 
(3) Offerings to invisible helpers through 
Agni (fire). | 3 
(4) Worship of the five deities, viz. : 


(4) party | or sun. 
a Busan ; or Goddess. 
(c) Vishnu 
fan’ | 
(d) Gananatha \,or diety warding of 
mma: | obstacles, and 
(e) Maheswara (HezaR: ) 


| or All-pervading God. 


(5) Welcoming guests. 


(6) Voluntary and wise service to all living 
creatures as far as possible. 


at GPa AT Sa: Saari aT gaa | 
snide Paes a ganas BA BA 


Devesan: What are the avocations which a 
Brahmana may follow? 


Rama Sastry: The Smritis Say: 
ANTI Ferd Tat waaay | 
ATAPI AT MIM HATA |] 


AVOCATIONS SANCTIONED BY SASTRAS FOR BRAHMANAS, lll 


AMPH AS TI aya easy | 

qa Ursa Hal Ta AIT SAA | 
aad J TBs sat Bary sfeadq | 
Ga AIR TAR TATA | 


1. In ordinary circumstances a Brahmana 
shall earn his livelihood and maintain himself and 
his family by means which will not disturb others’ 
interests or which causes the least interference if 
it is unavoidable. 


2. He is to earn only just enough for the main- 
tenance of his family by unobjectionable methods 
in the most comfortable way that is consistent with 
righteousness. 


3d. He may adopt any of the following methods 
for earning (but never any kind of slavish service), 
viz. :—(1) Ritam, (2) Amritam, (3) Mritam, (4) 
-Pramritam and (5) Satyanritam. 

4, Ritam (ad) or Unchcha Vritti is the 
picking up of grains on waste ground, deliberately 
left away by owners as being unworthy of notice. 


0. Amritam (##q\is acceptance of voluntary 
gifts: Mrita (3a) is beggary. Pramrita (y3@) 
is agriculture. 
6. Satyanrita (aaa) is trade as it is a 
commingling of honesty and falsehood. 
* Slavish service (aafa:) should be avoided 
anyhow. | | S| 
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Of these each succeeding one is worse than the 
preceding one. 


Devesan: Are there various grades of Brah- 
manas also? | 


Rama Sastry: Yes. Sage Devala says: 
WAT MANAT AAI Ta: TL | 
ATA AUT: EMR AAG: 
SAAS GAS AAO: TIA Fay | 
qa WW: ae: Pearraasrsa: | 
Brahmanas may be divided into eight classes 


according to their qualifications with reference to 
culture and conduct, viz. : 


1. aa —A Brahmana by mere birth, who 
has not been initiated into Vedic wisdom by Upa- 


nayana and who is therefore not qualified to pbs 
‘Vaidika Karma. | 


2. sfaim:— A Brahman a who has tude 
portions of Vedas, who leads a Vedic life, and who 
is straightforward, honest, gentle and kind. 


3. wsifaa:—_A Brahmana who has studied 
one Sakha of Veda with all the six Vedangas and 
who performs systematically the six kinds of duties 
east upon a Brahmana. 


SHAT ARTO FI: FEAT TIT | 


mea eat ae PMS Sea | 
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A Brahmana is known as such by mere birth; 
he is called a dwija after Samskaras are perform- 
ed; he becomes a Vipra by study. He is called a 
Srotriya when he has all these qualifications. 


4. aqaq:— A Brahmana who in _ addition 
to being a Srotriya is well versed in the Vedas and 
Vedangas, is pure at heart and is free from sin. 


-_ 


). au: A Brahmana who is performing 
penance internally, who is possessed of virtues, who 
is incessantly studying Vedas and performing sacri- 
fices, who has self-control and who eats and enjoys 
anything only after offering to God. 


6. -«fyreqz:—A Brahmana who is well versed 
in worldly knowledge and Vedic wisdom, who has 
self-culture and who is a householder. 


7. =f4:=A Brahmana who has realised that 


the ideal of life is Divinity, who is the greatest of - 


sages, whose life is plain and simple, who is 
‘thoroughly honest and who has the powers of ee 
or blessing effectively. 


8. afa:—A Brahmana who leads a retired 
life, who knows the truth or aq underlying every- 
thing, who is dispassionate, who is always meditat- 
ing on God, who is doing nothing selfishly, who has 
self-control and who makes no difference between 
dust and gold. 


- Of these eight classes of Brahmanas as classi- 
fied above, each succeeding one is higher and better 
than the previous one. 
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si Devesan: If a Brahmana discharges his duty 
well, what are the good results thereof? ; 
-\ Aiyar: The best result of proper discharge of 
- Dharma is the satisfaction we give to God who is 
our.Self. In other words Dharmachara ends in self- 
satisfaction and. the resultant supreme happiness. 


AGIA JAI GaSEawre, | 


-,'- This happiness or Ananda is revealed as Sri 
Krishna in our heart. He is an embodiment of 
love, peace and happiness. Dharmachara makes 
our heart pure and concentrated meditation on Sri 
Krishna with a pure heart makes us realise our 
identity in reality with Sri Krishna, who says: 


aC: aazarat ee2 SoG taste | 


i Devesan: Will you kindly Bere, to me the 
glories and virtues of Sri Krishna? 


Aiyar: 1 shall be ver y happy to do so. His 
glories and virtues are infinite. ae following axe 
some of them: 


1. Sri Krishna is an embodiment of all beauty, 
sweetness, wisdom and bliss. As these are insepa- 
rable from love, He is an embodiment of love as 


=» 9. Toove is the most attractive force in the 
world. Hence Sri Krishna is so-called. The word 
literally means an embodiment of attraction. Cf. 
the word Akarsha. (aay) the meaning of wifich 
is known to everybody as attraction. 
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8. Love of Krishna towards all beings is in- 
trinsic, natural and spontaneous, whereas we gene- 
rally come across only commercial affection or 
friendship. Relations are said to love each other. 
But their attachment reciprocally is based on mu- 
tual obligations and use. Whereas Krishna does 

not want nor expect any return for all his merciful 
help and illumination. 


4. Compare the good done by the Sun, who is 
the body of Vishnu, without any expectation of re- 
turn. He gives light and heat essential for all and 
does not expect any return. 


5. Sri Krishna is an embodiment of symmetry, 
system, regularity and punctuality. His body is 
attractive on account of symmetry, graceful appear- 
ance and cheerfulness. 


6. He is condensed, pure, crystalised love. 


ti 7. That is why thought on Krishna brings on 
Ananda or Bliss which is inseparable from love. 


8. He is to be approached and worshipped by 
the heart and not by the limbs. 


: 9. He is ‘as simple as a baby, as loving as the 
best relation, as obliging as the thickest friend and 
as reliable as one’s self or atma. 


10. He being our very self is inseparable from 
us. 


11. The identification of our Jiva with Krishna 
is what 1s called Yoga. 
@ 


116 SRI KRIsHNA.—(continued ). 


12. Seeing His greatness and our limitations 
we must surrender all our possessions to him as a 
dutiful son surrenders himself to his parent or as 
a faithful wife to her husband. | 


13. Our heart being His temple, we must keep 
it pure and saintly. | 

14. Sri Krishna being our life any sacrifice 
is not too much to realise Him. 


15. There are four methods of approaching 
and worshipping Krishna, viz. : 


(a) By Dasya  (ateafa:) or service like 
3 Vidura, Uddhava, ete. | 
(b) By Sakhya (aeqafii: ) or friend- 


ship like Arjuna. 


(c) By Vatsalya (aracqufi: ) or affection 
like Vasudeva, Devaki, ete. 
(dq) By Prema Bhakti (daafe: )or love like 


that of a true wife towards her hus— 
band. 


In one sense every Jiva has to recognise Him 
as a Pati (qfa:) or Lord. 


16. Sri Krishna is nature or saa: itself. 
There is no al or (#faq ) or artifice or 
artificiality about Him. There is no expediency or 
policy there; but only candidness and straightfor- 
wardness. 2 


17. Sri Krishna is like wireless telezraphy. 
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18. As our connection with Him is through 
love, we must keep our cords of love clean and pure. 


19. Sri Krishna demands our spontaneous 
Jove towards Him and inspires the ignorant and the 
wicked with admiration and awe. (“4afm: ) 


20. Sri Krishna is a (amam:) Bhakta Bhakta 
on account of love as a true loving couple is a com- 
pany of real reciprocal helpers. 


21. Sri Krishna is sincerity itself as love and 
sincerity are inseparable. 

22. Sri Krishna is an embodiment of equality, 
liberty and justice as love is inseparable from these. 

23. Sri Krishna is real music itself. That is 
why His Venunada is so attractive. 

24. Sri Krishna’s name will attract all pros- 
perity as attraction and prosperity go together. 
Adversity is repulsive force condensed. 

25. Krishna thought is love force and as such 

“Tt makes us friends of all. 

26. As purity is sublimity really Sri Krishna, 
the pure, is the greatest or Paramatma, or Para 
Brahma. 

27. Sri Krishna is the harmony of liberty and — 

_ discipline. 

28. Sri Krishna is thd heart of the perfect or- 
ganisation of the Universe. 

29. Sri Krishna is absolutely constitutional 
and democratic and never claims any privilege for 
Himself against the beings in the Universe. 
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30. Sri Krishna is a moderating i ihiernte and 
a restraining force advancing steadily on the path 
of progressive evolution. 


31. Sri Krishna is incessantly uprooting err or 
all-round. 


32. Sri Krishna is the founda Hon. ot Sscial 
solidarity and political unity. | 


33. Sri Krishna worship is the best remedy 
for uprooting the disruptive force of all conflicts in 
intellectual, religious, economical and ethical move- 
ments. 


34, Sri Krishna is absolutely rational and 
natural. ee aE a : is 
35, Sri Krishna is the only tie which binds 
the various elements in the whole Universe. _ 
36. Patriotism, affection and friendship are 
only partial manifestations of Sri Krishna. 
37. Sri Krishna who is an incarnation ‘of: lem 
truistic love is the foundation of— 
(a) Civil Liberty. 
(b) Fiscal Liberty. 
(c) Personal Liberty. 
(ad) Social Liberty. 
(e) Economic Liherty. 
(f) ) Domestic LAs 
_(g> Local, Racial Pk National Liberty. 
(hy International Liberty. ~ 
(7) Political Liberty and | ‘ 
(7) Popular Sovereignty. 
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N.B.—These are called various stages of 
Moksha in Sanskrit. 


08. Sri Krishna is the only ideal self-govern- 
ment as poth are ins®varable from absolute love. 


armealareg aareas sign Praha: 
AAT MATRQITFG RAAT: | 
Gaga aT Ae AAT Alex 
aaa RG Gea gta: SMTaIeIIeA, || 
Haaageg aaeaon- | 
AGATA ACOA | 
sraga-dele alain 

“maa Bar eae | 

| Haratetista seat aac | 
Tar Fd: aaa eeaaL | 

alt: AT | 
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